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Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE EPISTLE OF PAUL THE APOSTLE TO THE COLOSSIANS. 

PREFACE 

THIS Epistle St. Paul wrote during his first imprisonment at Rome, the subject matter of which, and of the Epistle to the Ephesians, is nearly the same; and the same expressions occur in many places, in both of them, especially in those moral exhortations which make so considerable a part of them; for, these exhortations being no less needful to one church than to the other, and the Apostle having the same duties to enforce, it would have been useless to have considerably varied the expressions. The difference between these two pious Epistles is, that, in that to the Ephesians, St. Paul had chiefly the main subject in view; which was, to treat of the Church itself, and of God's favours bestowed upon his faithful saints: whereas in this to the Colossians, his particular aim is, to oppose those false teachers, who were for re-establishing the usages of the ceremonial law; and who, following the Platonic philosophy, held, that the angels, being of a spiritual nature, occupied, in some sort, a middle place between God, who is an infinite Spirit, and man, who is made of spiritandmatter:and,refiningthereuponintheirreveries,theyconsideredtheangels as a kind of MEDIATORS between God and us, to connect us, in some degree, with him; a doctrine which St. Paul condemns, in the second chapter of this Epistle, as criminal rashness. This ought to have taught all Christian ministers, in all ages of the church, not to be wise above that which is written, but to study attentively what is written, in order to keep close, as Isaiah directs, to the law and to the testimony. Isaiah 8:20. 

01 Chapter 1 

Introduction
CHAP. I. 

After salutation, he thanketh God for their faith, confirmeth the doctrine of Epaphras, prayeth further for their increase in grace, describeth the true Christ, encourageth them to receive the Lord Jesus Christ, and vindicates his own ministry. 

Anno Domini 62. 

Effectuallyto silence the false teachers, who endeavoured to seduce the Colossian brethren to Judaism, the Apostle began the doctrinal part of this Epistle with confuting their leading error; the error for the sake of which all the rest were introduced; namely, that the institutions of Moses, but especially the Levitical sacrifices, were still necessary, because there were no propitiatorysacrifices in the gospel. This false and most destructive doctrine the Apostle exploded, by showing that they who are translated into the kingdom of God's beloved Son, have redemption through his blood, even the forgiveness of sins; consequently, that, in the gospel dispensation, God hath appointed a propitiatory sacrifice of real efficacy; namely, the sacrifice of the blood of Christ, to which believers can have sure recourse for pardon, and have no need of any other propitiatory sacrifice whatever, Colossians 1:13-14.—But, as the Colossians might have been told by the Judaizers, that the pardon of the sins of the whole world was an effect too great to be ascribed to the once shedding of Christ's blood, the Apostle observed, that the atonement made by that one sacrifice, was perfectlysufficient for the taking away the sins of all who believe, because the infinite dignity of Christ enhanced infinitely the merit of his death.—Christ's dignity the Apostle described in a magnificence of language suggested by the grandeur of the subject. He is the image of the invisible God, and the Lord of the whole creation, Colossians 1:15.—for he created all things in the heavens, and uponthe earth, visible and invisible, Colossians 1:16.—and by him all things are upheld, Colossians 1:17.—The Apostle having thus described the original and infinite dignity of Christ, as God's beloved Son, for the purpose of displaying the merit of his death, proceeded to speak of the honour and power which he received, in the human nature, as the reward of his death; whereby he showed, in a conspicuous light, the folly of those who endeavoured to persuade the Colossians to prefer the mediation of angels to the mediation of Christ. He is the head of the body, even of the church, and the beginning or author thereof. He is also the first-born, or Lord of the dead; having died to raise them again to life, Colossians 1:18.—This greatness, both in the natural and moral world, he hath received from his Father, that he may unite angels and men in one great community under himself, as their head, in order that they may be happy in their subjection to the Triune God, and in the society of one another, to all eternity. For, says the Apostle, it pleased the Father, that in him all the fulness of perfection and power should constantly abide, Colossians 1:19.—and, through the exercise of his authority and power, by him to unite all things under him as head, having made peace between them by the blood of his cross, Colossians 1:20.—Even the idolatrous Gentiles, notwithstanding their former wickedness, he has thus united, Colossians 1:21.—in one body with the Jews, in his church, through the death of his Son, to render them holy and unblameable in Christ's sight, at the last day, Colossians 1:22.—To be in that manner presented before Christ, the Apostle told the Colossians, would he their happy lot, if they continued firm in the faith of the gospel doctrine, which, because of its efficacy to sanctify sinners, was preached to every creature under heaven; of which gospel St. Paul was made a minister by Christ himself, Colossians 1:23. 

But lest his imprisonment, for having preached salvation to the believing Gentiles, equally with the Jews, through the death of Christ, although they did not obey the law of Moses, might have led the Colossians to suspect the truth of his doctrine, the Apostle told them, that he rejoiced in the afflictions which he was enduring for them; that is, for maintaining their titleto salvation; and that these afflictions were expressly appointed to him by Christ, for the purpose of building his body, which is his church, Colossians 1:24.—of which church, he told them, a second time, he was made a minister, or Apostle, to build it by fully publishing God's determination to save thefaithful Gentiles, Colossians 1:25.—Then he informed them, that this determination was a mystery, or secret, which, during the Mosaic dispensation, was kept hid, both from the Jews and from the Gentiles; but was now discovered to such of the Jews as God thought fit to employin publishing it to the world, Colossians 1:26.—To these preachers, God was pleased to make known, by revelation, the greatness of the glory of this mystery concerning the Gentiles;that is, the glorious excellence of that part of his plan which relates to the believing Gentiles; namely, that Jesus Christ, to them also, is the author of the hope of a glorious resurrection to eternal life, as well as to the Jews, Colossians 1:27.—Him, therefore, all the inspired Christian teachers preach as the only Saviour of the world, exhorting every man to receive him as Saviour, and teaching every man, with all wisdom, the true doctrines of religion; that, at the day of judgment, they may present everyfaithful Christian perfect, both in respect of pardon and holiness, Colossians 1:28.—And to accomplish that glorious end, St. Paul himself laboured with the utmost vigour in preaching Jesus Christ the hope of glory, to believers of all nations, and in defending that doctrine with success, in proportion to the supernatural gifts bestowed upon him as an Apostle, Colossians 1:29. 

COLOSSIANS.] Colosse was a considerable city of Phrygia, in Asia Minor, situated at a small distance from Laodicea; both which cities were destroyed by an earthquake, not long after the writing of this Epistle. St. Paul himself had not been at 

Colosse when he wrote it, though he had, some years before, travelled through Phrygia; however, Epaphras had founded a Christian church at Colosse, and probably in the neighbouring cities of Laodicea and Hierapolis. It is probable that some Colossians, who had heard St. Paul preach at Ephesus, might be converted by him; and among them Philemon, to whom St. Paul addressed his Epistle, so entitled. The churches of Colosse, Laodicea, and Hierapolis, were exposed to more imminent danger of being seduced by false teachers than many others, as they had not received the gospel immediately from an Apostle, but from Epaphras; and as they might question whether Epaphras did not err in some respects. This occasioned St. Paul's anxietyfor them, and induced him to confirm the doctrine of Epaphras by this Epistle, which was written from Rome, about the same time with the preceding, in the year 62 or 63. Lardner thinks, that this and the Epistle to Philemon were sent away together by Tychicus and Onesimus; although that to Philemon was probably delivered first. The more immediate occasion of writing to the Colossians was, an Epistle which St. Paul had received from the Laodiceans, (see ch. Colossians 4:16.) which Michaelis thinks contained some written queries relating to the doctrines of the Essenes, and that this Epistle was intended to answer them. The Epistle to the Colossians is so like that to the Ephesians, both in language and contents, that the one will greatly illustrate the other. See the introduction of the Epistle to the Ephesians, and also Lardner, Doddridge, Michaelis, Locke, and Pierce, to whom I am under considerable obligations in respect to my criticisms on this Epistle. 

Verse 1
Colossians 1:1. Timotheus our brother— Or, Timothy the brother. 

Verse 2
Colossians 1:2. To the saints and faithful brethren— To the holy and faithful brethren. They might receive this appellation of holy, not only on account of their strong attachment to the purity of the Christian faith, but likewise as a society by profession separated from the rest of the world. 

Verse 3
Colossians 1:3. To God and the Father— To the God and Father. Pierce, Doddridge, &c. P. Franck has a good observation here, which illustrates the beauty of many scriptures: "The order which would seem most artificial is transposed, to make the sense plainer. It is not,—having heard of your faith, I bless God,—but vice versa." From this verse to the 13th, St. Paul acquaints them with the satisfactory account that he had received of their faith and love; assuring them, at the same time, of the great interest which they had in both his petitions and thanksgivings. In giving an account hereof, he evidently endeavours to raise their sense of the greatness of those peculiar advantages which they partook of by the gospel, which were such as the law could not secure to them; and which were in a more large and plentiful manner now dispersed, being offered to the whole world, and not confined, like the peculiar privileges of the former economy, to the comparatively small nation of the Jews. Herebyhe likewise stirs up their gratitude to God,who had dealt so kindly with them; and excites their endeavours to answer the obligations under which he had laid them. 

Verse 4
Colossians 1:4. Since we heard of your faith, &c.— See on Ephesians 1:15 and Philippians 1:3-5. 

Verse 5
Colossians 1:5. For the hope which is laid up, &c.— There is an ambiguity in the connection of this clause. It may either signify that the Apostle gives thanks for this their hope, (supposing the 4th verse to come in as a parenthesis,) or it may more directlyrefer to the immediately preceding words, and intimate, that a partnership in this blessed hope cemented the hearts of these good men. In either sense the connexion is instructive; but the former appears most natural. 

Verse 6
Colossians 1:6. In all the world— "In all the provinces of the Roman empire," as the phrase often signifies. See Romans 10:18. The words in truth, at the end of the verse, may be referred to their knowledge; and then it should be rendered, since you truly knew the grace of God. But St. Paul seems rather here to mean, the true grace of God, as the gospel is called, 1 Peter 5:12. By the true grace, or unmixed gospel of God, he probably intends what was strongly on his mind,—God's great favour to the Gentiles, in receiving them to be his people,without their submitting to circumcision, and the Jewish law. 

Verse 8
Colossians 1:8. Your love in the Spirit— The Apostle's meaning seems to be, that their love to him was purely upon a spiritual account;—for the sake of the doctrine that he taught; they not having reason to love him upon any inferior consideration, since they had never seen him. See ch. Colossians 2:1; Colossians 2:5. 

Verse 9
Colossians 1:9. Since the day we heard it,— Our translators, by inserting it, shew that they thought this verse stood connected with Colossians 1:7-8 whereas those two verses are rather a parenthesis; and the present verse is to be joined with Colossians 1:6. This seems clear from what he says,—That ye might be filled with the knowledge of His will. The αυτου, his, relates here to God, mentioned in the end of the 6th verse, and consequently the sense is better supplied by these things;—that is, all the good things which he had before mentioned concerning them. By comparing the latter part of this verse with Ephesians 1:8-9 it appears, that in both places is meant a comprehensive view of the will of God; or, as he there calls it, the mystery of his will; namely, his great purpose of calling the Gentiles. Thespiritual understanding is an understanding of spiritual things, or such things as were revealed by the Spirit, of which the afore-said mystery was one. St. Paul shews himself very desirous that the Colossians should thoroughly understand and acknowledge this mystery. See Colossians 2:1-2. 

Verse 10
Colossians 1:10. That ye might walk worthy, &c.— The Apostle seems here most pathetically to propose the great subject and design of this Epistle; which was chiefly intended to excite them to a temper and behaviour worthy their Christian character, and which, indeed, is the leading view in all his writings. Some would render the latter part of this verse, Being fruitful and increasing in every good work, for the knowledge of God; that is, for the acquiring of that knowledge for which St. Paul had thanked God before, Colossians 1:6.—that the gospel brought forth fruit among the Colossians; and it seems natural to suppose, that when he prays here, that they might bring forth fruit in every good work, he does not pray barely for what they already did, but for a further increase of it. Compare 1 Thessalonians 4:1; 1 Thessalonians 4:10. The words thus understood inform us, that a holy conversation is very serviceable to dispose men to acquire the knowledge of God. 

Verse 12
Colossians 1:12. Made us meet to be partakers,— The words rendered, partakers of the inheritance, literally signify, the proportion of an inheritance, which falls by lot to each of those among whom it is divided; alluding, as is supposed, to the manner in which the land of Canaan was divided among the tribes. It may be rendered, who hath made us fit for a part in the inheritance of the saints in light;—an expression which some understand as referring to the lustre of the glorified body of the saints: who will be clothed after the resurrection with a visible lucid glory, resembling that of the Shechinah. 

Verse 13
Colossians 1:13. Who hath delivered us.— Some think that the us and we, in these verses, refer to the Gentile converts only; but though there is no doubt that the Apostle refers to their dark andsinful state, yet there is no reason to believe that he means to exclude himself: for when divine grace made him sensible of what he had been in his pharisaical state, while a blasphemer, a persecutor and injurious, he must certainly have seen himself to have been under the power of darkness; as Christ represents those of the Jews to have been, who, influenced by the spirits of darkness, were combined against him. See Luke 22:53. 

Verse 14
Colossians 1:14.— St. Paul having, in the 13th verse, mentioned God's dear Son, he here, accordingtohisusualmanner,runsoutimmediatelyintoadigressionconcerning him; but it is such a digression as is very much to his main purpose; viz. to establish them in their adherence to Christ, and to make them sensible how unreasonable their attempt was, who endeavoured to seduce them from him. Nothingcould be said more proper for this end, than what he here says, to shew the pre-eminence and headship of Christ, in all respects, even infinitely above the angels, whom some would have persuaded them to worship; and to set forth his transcendent excellency, and the greatness of the advantages which the Gentiles received by him. See the Inferences and Reflections. 

Verse 15
Colossians 1:15. Who is the image— Adam is said to have been made in the image of God, and dominion given him over the creatures of the earth; by which he became Lord of this lower world. St. Paul, in Philippians 2:6 tells us, that Christ was in the form of God, which gave him dominion over the works of nature, which had their being from, and owe their preservation to his power. Moses gives us an account how Adam fell from the dignity in which he was created, and entailed misery upon his descendants, through his disobedience and vain ambition. St. Paul says, that Christ, through obedience and submission to the will of his Father, has made an atonement, and has set us an example, by which, if the same mind be in us, through his grace, we may recover what is lost. Moses tells us, that Adam was tempted to eat the forbidden fruit, upon the hopes which the tempter gave him, that it would make him like to God. He thought it such an advantageous proposal, that he catched at the opportunity, and eagerly embraced the offer. St. Paul's account is, that Christ, who had a right by nature to appear in the majesty and glory of God, yet voluntarily laid it aside, and lived and died upon earth, in fashion as a man. What Adam got by his bold attempt, we all know; but Christ, for a recompence of his obedience, was highly exalted in his glorified humanity. Adam was, at best, a faint image of God; but Christ was a true, faithful, and infinitely complete image of the wisdom, power, and goodness of his Father. Adam was such an image of God, as the reflection of the sun is, when seen in the water; but Christ was such an image of the sun, as another sun would be, adorned with equal lustre and radiance. The Apostle describes our Redeemer in this and the following verses, in such lofty terms, as evidently bespeak him to be a Divine Person, truly and really God; and consequently the fittest, the only person to undertake so great and glorious a work as the redemption of a perishing world. The Father is always represented in the New Testament as invisible: but Christ is represented as visible; since he actually took upon him flesh, and was seen in the world. Indeed, his being called the image of God, in this place, and 2 Corinthians 4:4 implies his being visible, and that the perfections of the whole Godhead do most eminently shine in him. It is remarkable how expressly Philo, the Jew, in more places than one, calls the Logos, or Word, of which he speaks, the image of God. 

Dr. Hammond observes, that the word πρωτοτοκος, besides the ordinary notion of first-born, is used sometimes in scripture for a Lord, or person in power; who hath the privilege of the first-born, dominion over all his brethren; and according to this notion it is used commonly in scripture for a prince, or principal person; (see Psalms 68:27.) and among the civilians, the heir and the lord are synonimous terms. That this is the true sense ofthe word in this place, appears probable, for the following reasons: 

1. Because the Apostle immediately adds, for by him were all things created; so that the creation of all things by him is given as a reason for his being πρωτοτοκος, or the first-born. Now it is not a good argument, that, because he created all things, he was therefore himself produced before them; it is sufficient for that purpose, that he had almighty power, and was before them: but it is a very good argument, that, because he created all things, he should therefore be Lord, or Heir of all things. 2nd, Because the same Apostle, Hebrews 1:2 hath stiled the same person Heir of all things; and probably alluded to the same reason, when he added, by whom also he made the worlds. Thirdly, Because the prophesy in Psalms 89:26-27 confirms this interpretation, and shews the true meaning of the word. He shall cry unto me, Thou art my Father, my God, and the rock of my salvation; also I will make him my first-born,— (in the 70: πρωτοτοκος,) higher than the kings of the earth; but, according to the Arian notion, this should have been, He is or was my first-born. See Hebrews 1:6. Revelation 3:14. It may not be amiss to observe, that the word πρωτοτοκος hath yet another signification; and is applied by Homer, Il. P. to an animal that hath brought forth its first young; in which sense it might be applied, without any great impropriety, to the Creator of all things; to Him, who, as it were at the first birth, by the exertion of his creating power, brought forth all things. The words πασης κτισεως, so naturally signifying the whole creation, [as they are translated in Romans 8:22.] (a version which gives a much nobler and more determinate sense than every creature), at least render this interpretation very remarkable. Some translate it the first-born before, or born before all the creation. See Blackwall, S.C. vol. ii, p. 173. Sherlock, vol. 4: dis. 1. Scott's Christian Life, vol. 3: p. 559. Wallis's Sermon on the Resurrection,Tillotson, vol. 1: serm. 43 and "The Doctrine of the Trinity," &c. p. 16. 

According to the Arians, the first-born of the whole creation, is the first-made creature. But the reason advanced to prove the Son the first-born of the whole creation, overturns that sense of this passage. For surely the Son's creating all things, does not prove him to be the first-made creature, unless his power of creating all things originated from his being the first-made creature; which no one I think will affirm. As little does the Son's creating all things, prove that he first of all created himself. Yet these absurdities will be established by the Apostle's reasoning, if the first-born of the whole creation signifies the first-made creature. 

Verse 16
Colossians 1:16. Whether they be thrones, &c.— See Ephesians 3:10. For him, at the end of the verse, means to be in subjection to him,—to be created particularly for his glory. This is justified by what is said, Colossians 1:18 that in all things he might have the pre-eminence. 

Verse 17
Colossians 1:17. And by him all things consist— This is a new argument which St. Paul uses, to prove the super-eminent dignity and authority of Christ; namely, that as the Father made all things by him, so he upholds and preserves all things by him too. The same is asserted, Hebrews 1:3 where he is said to uphold all things by the word of his power. 

Verse 18
Colossians 1:18. And he is the head of the body— St. Paul had proved Christ's superiority to all the creatures, by his making and sustaining them; and now, by a third argument, he confirms his full authority over the church, and that is by God the Father's constitution and appointment at his resurrection. The insisting expressly upon this was agreeable to his grand design, to confirm the Colossians in their regard to Christ, being apprehensive that they were in some danger of being drawn off from him. The beginning here mentioned, (who is the beginning) is very different from that spoken of before; and yet this beginning, which is his resurrection, is plainly laid down as a foundation of the principality and headship which he holds over the church. He was the beginning, with respect to the creation of all things, being the Lord or first born of every creature; He is the beginning and head of the church, being the firstborn from the dead;—the first who ever rose to an endless life. 1 Corinthians 15:20; 1 Corinthians 15:23. Acts 26:23. Revelation 1:5. In all things, means in all respects; not only as the Maker of all things, but as the Mediator raised from the dead. 

Verse 19
Colossians 1:19. For it pleased, &c.— Or, For in him all fulness pleased to dwell. The 9th verse of the next chapterseems clearly to explain this passage—"It pleased the Father that all the plenitude of the Godhead should reside inhim bodily." The word rendered dwell signifies a permanent and inseparable presence; and it is stiled by the fathers an hypostatical union. See John 1:16. Ephesians 1:23. 

Verse 20
Colossians 1:20. And having made peace, &c.— And by him to reconcile all things unto the same (having made peace by the blood of his cross) by him, I say, &c. Dr. Whitby would render it, by him to make all things friendly in him, making peace between them by the blood of his cross. But if we take the words in their literal sense, they mean that by him God hath reconciled all things to each other, whether things on earth, i.e. Jews and Gentiles, or things in heaven, i.e. celestial spirits, who are now reconciled to all the glorified saints and to all that believe upon earth, and incorporated with them into one holy and happy society: for when a breach commenced between God and man, the angels, as faithful subjects, must join with God against rebellious man, and be ready to act as enemies to him, as long as he continued an enemy to God. See Ephesians 1:10. 

Verse 22
Colossians 1:22. In the body of his flesh, &c.— That body, or mortal flesh, which he was pleased to assume, that he might be capable of suffering. See Ephesians 2:16; Ephesians 5:27-30 and Colossians 1:10 of the present chapter. 

Verse 23
Colossians 1:23. If ye continue in the faith, &c.— "You will certainly be so presented, if ye continue established and grounded in the faith in which you have been instructed, and be not by any floods of affliction or tempers of temptation, removed and carried away from the important hope of a happy immortality brought to us by the glorious gospel; which we have heard, and which hath not only been published among the Jews, but, by a special commission from God, been preached to the whole creation under heaven, as a message which extends to all the species of mankind; by which he commandeth all men every where to repent, and promises salvation to all who believe and obey. Of which gospel I Paul am appointed a minister, and esteem it my peculiar honour and happiness that I am so." 

Verse 24
Colossians 1:24. And fill up, &c.— Nothing could be further from the Apostle's intention (as is manifest from the whole tenor of his writings), than to intimate that the sufferings of Christ were imperfect as to that fulness of atonement which was necessary in order to the justification of believers. But he deeply retained in his mind the impression of that first lesson which he had from his Saviour's mouth, namely, that he was persecuted in his members. Acts 9:4. He therefore considers it as the plan of Providence, that a certain measure of sufferings should be endured by this body of which Christ was the head; and he rejoices to think, that what he endured in his own person, did in some sense and degree resemble the sufferings of his adorable Lord. Comp. Ephesians 3:13. Philippians 2:17-18. 

Verse 26
Colossians 1:26. Even the mystery, &c.— See Romans 16:25. Ephesians 3:9; Ephesians 3:21. 

Verse 27
Colossians 1:27. Which is Christ in you, the hope of glory,— "This rich display of divine grace is all summed up in one word, That Christ is in you the hope of eternal glory. Being formed by divine grace in your hearts, he brings to you, who were once without hope, and without God in the world, (Ephesians 2:12.) the bright beamings of this blessed prospect;—even of a glorious and holy immortality." 

Verse 28
Colossians 1:28. Whom we preach— All this discourse centers in the great view of engaging the Colossians to adhere to genuine Christianity; and it is pleasing to observe how everyverse, and almost every clause, suggests more directly orobliquely some strong argument to that purpose. The words every man occurring no less than three times in the compass of this one verse, shews that St. Paul laid great stress upon them. The meaning of the last clause is, "I labour that my ministry may have that effect upon all my hearers, whether Jews or Gentiles, as that every one of them may appear perfect in the sight of God." Nor need it seem strange that the Apostle should speak of this presenting, as his own act, since he uses a somewhat similar expression elsewhere, 2 Corinthians 11:2. I have espoused you to one husband, that I may present you as a chaste virgin to Christ: the expression here seems used in allusion to the offerings presented to God under the law. When he says perfect in Christ Jesus, he hints, that they had not, and could not have, this perfection by the Mosaical law. 

Verse 29
Colossians 1:29. Striving according to his working, &c.— This may import the many signs and wonders which God enabled him to perform for the confirmation of the doctrine that he preached; (comp. Galatians 2:8. 2 Corinthians 13:3.) or else the divine influence upon himself, whereby he was excited and enabled with such vast diligence, industry, and success, to preach the gospel. Comp. Romans 15:19. 1 Corinthians 15:10. The next verse, which, with the two following, should not have been separated from this chapter, leads us rather to prefer the latter of these senses. 

Inferences.—What a divine authority does the apostolic character give to St. Paul's epistles! And with what affection should we, after his example, wish all aboundings of grace and peace from God the Father and our Lord Jesus Christ, to all the saints and faithful in Christ Jesus! And how should we bless God on their behalf, and recommend them in our prayers to him, on account of what we see or hear of their faith and love! What a mercy is it that this gospel is now preached, by divine commission, to Gentiles as well as Jews, in all its unsearchably glorious riches; which was a mystery concealed in a great measure from former ages, but is now manifested to the saints! But how much greater is the mercy still, to know this gospel of the grace of God in truth; to experience its efficacy in delivering us from the power of Satan, and translating us into the kingdom of God's best beloved Son; and to have Christ dwelling in our hearts as our hope of glory! This encourages further prayers for all increase in light and grace and strengthenings, by the glorious operations of divine power, unto all patience, long-suffering and joy, under all the trials of life; and unto all becoming, fruitful, and holy walking with God, who in this way makes all his faithful people meet for the inheritance of the saints in light. 

How great and glorious is the person of Christ! He is the essential and representative image of God the Father, who in his own nature is invisible; he had an eternal existence before all worlds, and is the Creator and Upholder, the first cause and last end of all things, from the highest to the lowest of them, in heaven and on earth: He also, as Mediator, is the Head of his mystical body the church; has all office and dispensatory fulness constantly residing in him; and is the first and chief that rose from the dead to immortal life, and every way super-eminent to all saints and angels. And how important are the benefits which the faithful receive from him! They who were some time enemies, through the iniquity of their hearts and lives, are now reconciled to God by his atoning death, have remission of sins through his redeeming blood, and are sanctified by his Spirit. And what an honour is it to be made wise and faithful preachers of Christ, and instruments of presenting multitudes perfect in him! Who would not willingly lay themselves out to the utmost, according to the powerful workings of his grace in and with them, to subserve this blessed design; and rather rejoice than repine at any sufferings, to what degree soever they may be called to undergo them in the cause of Christ, for his sake, and for the conversion, edification, and eternal salvation of immortal souls! 

REFLECTIONS.—1st, The Apostle opens his epistle with his usual introduction. Paul an apostle of Jesus Christ, by the will of God, appointed to that eminent honour and office by an immediate commission from heaven, and Timotheus our brother, who joins with me in this epistle, to the saints and faithful brethren in Christ which are at Colosse, who are living members of Christ's mystical body, and in practice correspond with their holy profession; Grace be unto you, and peace from God our Father, and the Lord Jesus Christ; may every blessing of pardon, adoption, comfort, strength, sanctification, and glory, be your happy portion! 

2nd, Though unknown to them in person, yet in heart and affection warmly attached to them, the blessed Paul, 

1. Thanks God for the pleasing account which he had heard of them. We give thanks to God, and the Father of Our Lord Jesus Christ, our reconciled and covenant God in him; praying always for you, that you may abide and abound in every thing that is excellent; and blessing God for what he has already done on your behalf; since we heard of your faith in Christ Jesus, and how cordially you embraced his glorious gospel, and rested firm on him alone for acceptance and salvation: and of the love which ye have to all the saints, the genuine fruit of your faith, and the proof of your unfeigned love to him whose image they bear; for the hope which is laid up for you in heaven, even the eternal blessedness which God hath prepared and promised for all his faithful saints; whereof ye heard before in the word of the truth of the gospel which is come unto you; through the Divine Providence it has been preached among you, as it is in all the world, throughout the Roman empire, and bringeth forth fruit, made effectual by the Divine Power to the conversion of men's souls; as it doth also in you produce the most blessed effects, since the day ye heard of it and knew the grace of God in truth, experimentally made acquainted therewith, receiving the gospel both in the light and in the love of it. As ye also learned of Epaphras, our dear fellow-servant, who is for you a faithful minister of Christ; for to his labours you are singularly indebted; who also declared unto us your love in the Spirit, testifying his warm affection toward you, in the report that he made of your unfeigned love to Christ and his people, the evidence of the genuine work of God's Spirit in your souls. Note; (1.) The mercies of which others, who are near and dear to us, partake, call for our thankfulness, as well as those which we receive from God ourselves. (2.) It is an inestimable favour, through Divine Providence, to hear the word of the truth of the gospel preached; but the grand matter is to receive it into our hearts, and to know the grace of God in truth. (3.) Wherever Divine Grace operates effectually, it will be seen in the blessed fruits which are produced thereby. (4.) A faithful minister is an invaluable blessing to any people; and highly are they bound to love and honour him. 

2. To his thanksgivings he adds his hearty prayers. For this cause we also, since the day we heard it, do not cease to pray for you. [1.] That ye may be made wise unto salvation: and to desire, proceeds the Apostle, that ye might be filled with the knowledge of his will, your minds more clearly discerning the riches of the grace of God, your privileges, and the practice of holiness which thence results, advancing in all wisdom and spiritual understanding: and [2.] Disposed to follow in simplicity the light which God bestows, that ye might walk worthy of the Lord unto all pleasing, adorning your holy profession by a suitable conversation, and desiring to approve yourselves to the great Master: being fruitful, as trees of righteousness, in every good work, that is for the glory of God, and the benefit of your brethren; and thus increasing in the knowledge of God. Note; As knowledge is essential to all acceptable service, so the more faithfully we improve the grace given us, the more fully shall we be let into the secrets of wisdom. For if any man doth his will, he shall know of the doctrine whether it be of God, John 7:17. [3.] We pray that ye may be strengthened with all might in the inner man, for the discharge of every duty, and to resist every enemy of your souls, according to his glorious power, which can support you abundantly unto all patience and long-suffering with joyfulness, bearing up your minds with cheerfulness under all persecutions or afflictions which may befal you, neither weary nor desponding, but with holy triumph exulting in the grace that you have experienced, and the promises of continual help in every time of need. Note; (1.) All our strength must come from above, and is to be obtained in the way of prayer. (2.) Every true believer, conflicting with and conquering sin and Satan, is a living monument of God's glorious power, and like the burning bush, though compassed with temptations, is not consumed. (3.) However multiplied, prolonged, or afflictive our trials may be, we are called to exercise all patience, and neither to murmur nor faint under them: and, hard as the work is, God will enable the believer for that which he does command, yea, not only to be resigned, but to rejoice in the midst of tribulations. 

3rdly, The Apostle returns again to thanksgiving, 

1. In view of the inestimable blessings to which they had been admitted. Giving thanks unto the Father, which hath made us meet to be partakers of the inheritance of the saints in light, by his Spirit renewing our hearts, raising up our affections to high and heavenly things, and preparing us, if faithful, for that glory which he hath prepared for us. Note; It would be folly and delusion to expect our lot among the saints in light, if we have not our conversation among them here below. 

2. He gives thanks to God, who hath delivered us from the power of darkness, plucking us as brands from the burning, rescuing us from the slavery of sin and Satan, and hath translated us into the kingdom of his dear Son, admitting us to the inestimable privileges and blessings of that kingdom of light and grace which Jesus came to erect, that we might be brought under his happy government. Note; (1.) We are by nature slaves of sin and Satan, walking in darkness, and liable each moment to rush into eternal ruin. (2.) It is an act of amazing grace, when God is pleased to pluck the sinner from this miserable state; but this he is willing to do for every real penitent. 

3. He blesses God for the salvation obtained through Christ, in whom we have redemption through his blood, deliverance from guilt, and, as the earnest of our adoption, the forgiveness of sins, freely bestowed upon us. 

4. He describes the glorious personage, to whom we are indebted for pardon, grace, and every blessing; who is the image of the invisible God; one with the Father in essence and perfections, and, as incarnate, appears his visible representative, the first-born, or first-begotten of every creature, begotten before the worlds were, and the Lord and Heir of all creation. For by him were all things created that are in heaven, and that are in earth, visible and invisible, from the lowest rank of beings to the highest archangel, whether they be thrones or dominions, or principalities or powers, by whatever names or titles distinguished, whether in heaven, or in earth: all things were created by him and for him, by his power and for his glory. And he is before all things, in eternal pre-existence; and by him all things consist, preserved and upheld by his providence and care, as they were spoken into being at his word. And he is the head of the body, in his peculiar character as Mediator, not only as having the dominion over all things, but also as communicating vital influence to the several members, of which the church universal is composed: who is the beginning, the principle of spiritual life to his believing people; the first-born from the dead, who rose by his own power, and is the pledge, and first-fruits of our resurrection; that in all things he might have the pre-eminence, exalted far above all creatures, the object of adoration to saints and angels, and possessing the first place in their affection and regard. For it pleased the Father, in consequence of the complete atonement which he has made, that in him should all fulness dwell for the use of his church, all fulness of merit, righteousness, graces, gifts, according to their wants, to be freely dispensed to every real member of his body mystical. And (having made peace through the blood of his cross, receiving full satisfaction to his justice, by the oblation of the body of Jesus once for all, and now, consistently with his own glory, being able to extend mercy to the guilty sinner) it pleased the Father by him to reconcile all things unto himself, restoring them from their state of enmity to his forfeited regard, in a way as honourable to him, as happy to them; by him, I say, whether they be things in earth or things in heaven, the members of the church militant here below, or those already entered into rest above. How glorious is the sacrifice of Christ, beheld in this delightful view! How justly worthy to be the grand object ever before us, since to it we are indebted for all that we possess here, and all that we hope for hereafter! 

5. He mentions with delight the interest which they, to whom he wrote, possessed in all the blessings of this glorious redemption. And you that were some time utterly alienated from God, and enemies in your mind by wicked works, by nature and by practice rebels against the divine government, yet now hath he reconciled in the body of his flesh through death, receiving you into the arms of his mercy, when drawing near to him by faith, through that new and living way which he hath consecrated through the vail of his crucified body; to present you holy and unblameable, and unreprovable in his sight: and this will be your happy case, both now and for ever, if ye continue in the faith, if ye cleave to Christ perseveringly till death, and be not moved away from the hope of the gospel, even that substantial hope which springs from the perfect atonement and all-sufficient grace of the great Redeemer: which blessed gospel ye have, through mercy heard; and which was preached to every creature which is under heaven, as a common salvation, alike free for Gentiles as for Jews, and extending to all sinners of every rank and condition. Note; The gospel is grace abounding; none perish because of the greatness of their guilt, but because they reject the only remedy through pride and unbelief, and will not come to Christ, that they might have life. 

6. Having mentioned the gospel which was preached unto them, among others who were honoured with the dispensation of it, he humbly inserts his own name, whereof I Paul am made a minister, by special commission, on behalf of the Gentiles: who now rejoice in my sufferings for the glorious truths which I have preached unto them, and fill up that which is behind of the afflictions of Christ in my flesh for his body's sake, which is the church; not that the sufferings of Christ were incomplete, and needed any addition to them in order to perfect the ransom, and make satisfaction to Divine Justice; but as the members of his body are all to go through tribulation to glory, I, who was the instrument of their sufferings formerly, now in turn receive my measure of afflictions, and with holy joy triumph under them, when I have cause to hope that his church and people shall be profited thereby: whereof (of which church) I am made a minister, by a call immediately from heaven, according to the dispensation of God, which is given to me for you Gentiles, to fulfil the word of God, which was commanded me, or in correspondence with the prophecies which had foretold your conversion by the gospel, even the mystery which had been hid from ages, and from generations, that the Gentiles should be fellow-heirs; but now is made manifest to his saints, his prophets and apostles, and by them to all the faithful: to whom God would make known what is the riches of the glory of this mystery among the Gentiles, who should be admitted to the participation of all the invaluable privileges of the gospel, the author, purchaser, and dispenser of which is Christ in you, formed in your hearts by faith, the hope of glory; whom we preach as the only Saviour of the miserable and desperate; warning every man of the mortal danger of sin, and his inevitable ruin out of Christ; and teaching every man in all wisdom concerning the only method of safety, even faith in a crucified Saviour; that we may present every man perfect in Christ Jesus, complete in him as their head, and grown up to the perfection of knowledge, grace, and holiness, in the day of his appearing and glory: whereunto I also labour, striving with every nerve, in the midst of opposing enemies, according to his working which worketh in me mightily, who enables me for the conflict, and crowns my labours with success. 

02 Chapter 2 
Introduction
CHAP. II. 

He still exhorteth them to be constant in Christ, to beware of philosophy, and vain traditions, worshipping of angels, and legal ceremonies, which are ended in Christ. 

Anno Domini 62. 

IN the preceding chapter, by displaying the power and dignity of Christ, who died as a sacrifice for the sins of the world, and by teaching that God hath appointed and accepted that sacrifice, the Apostle established the doctrine of the atonement on a sure foundation; and by setting forth the efficacy and extent of the atonement, that, through it, even the Gentiles hope for a glorious resurrection, he greatly recommended the gospel to the Colossians. Farther, by declaring Christ's commission to the apostles to preach salvation to the Gentiles through his death, and by describing his own labours as an apostle in preaching that great blessing, he had vindicated the commission which he had received from God for the communicating and perpetuating of such interesting discoveries. Deeply impressed, therefore, with the importance of these matters, he begins this second chapter with wishing that the Colossians knew what a combat of affliction he was sustaining, for preaching that Jesus Christ is the hope of glory to the Gentiles, Colossians 2:1.—His sufferingsfor that doctrine he wished them to know, that the hearts of the Gentiles might be comforted by the full assurance of its truth, which the grace of God, and his sufferings also, as a means of grace, would give them, so as to lead them openly to profess that doctrine. And, because the HeathenGentilesentertainedthehighestveneration for the mysteries of their gods, the Apostle, to lead the Colossians to put a just value on the doctrine of the gospel, calls the atonement for the sin of the world made by the death of Christ, and the hope of pardon, and of a glorious resurrection to eternal life, which the Gentiles were allowed to entertain by virtue of that atonement, The mystery of God and of Christ: a mystery infinitely more grand, more interesting, and more certain, than any of the mysteries of the heathen deities, of which the Phrygians were so fond, Colossians 2:2. 

Farther, to shew the Colossians that the things written in the preceding chapter concerning Christ's being the image of the invisible God, and the Maker and Governor of all things, constitute a principal part of the mystery of God and of Christ, the Apostle introduced the subject anew in this place, by observing that in Christ are all the treasures of wisdom and knowledge laid up, Colossians 2:3.—This second display of Christ's dignity was the more necessary, because the false teachers at Colosse, with a view to discredit his mediation and gospel, affirmed that he was nothing but a man: and talked in the most pompous manner of the dignity and office of the angels, by whom the law was given. This we learn from Colossians 2:4.—where the Apostle told the Colossians that he said these things concerning the dignity, the knowledge, and the power of Christ, that no false teacher might deceive them with enticing speeches, for the purpose of discrediting Christ, or of magnifying angels.—Next he assured them that his anxiety for the purity of their faith proceeded from the interest which he took in their affairs, Colossians 2:5.—and therefore he commanded them, agreeably to the account given them of Christ, that he is the image of the invisible God, the Maker and Governor of the world, the Saviour of mankind, and the only Mediator between God and man, to walk in him: they were constantly to hold that belief concerning Christ, and to yield him the honour and obedience due to his greatness, Colossians 2:6.—and to continue closely united to him, and built upon him, and made firm in the faith of the true doctrine ofthe gospel concerning his person and offices, as they had been taught: and to give thanks to God for the discoveries made to them concerning Christ's dignity and office, Colossians 2:7.—He exhorted them therefore to take care that no false teacher made a prey of them, through the empty and deceitful philosophy of the Platonists, which was calculated to support the heathen idolatry, and was obtruded on them to establish the worship of angels, as greater in knowledge and power than Christ; and was contrary to the duty which they owed to Christ, Colossians 2:8.—in whom dwelleth all the fulness of the Godhead bodily, Colossians 2:9.; so that to be made complete, whether in respect of knowledge, or pardon and favour with God, or sanctification, Christ's disciples need not have recourse either to angels or to the law of Moses, or to the Greek philosophy. In every respect they must be made complete by him who is the head of all government and power; the head and ruler of all the angelicalhosts, ver.10.—Inparticular,Christ'sdisciplesbythecircumcisionnotmade with hands, the Christian circumcision, consisting in putting off the whole mass of the sins of the flesh, are more effectually purified than the Jews were by the circumcision which wasmade with hands upon their body, or than the heathens by the Pythagorean abstinences and mortifications. So that they had no occasion to have recourse to the bodily circumcision, nor to the mortifications prescribed by the Pythagoreans, to render them complete in respect of purity, Colossians 2:11.—This Christian circumcision, he told them, was represented by their baptism, which typified the death of their old man, or nature through the death of Christ. Moreover, he adds that baptism is a pledge of the resurrection of the faithful with Christ; so that in every respect they might be complete in him through the grace of God, and had no need of the Levitical expiations, Colossians 2:12.—For you, Gentiles, although dead through the sins and circumcision of your flesh, God has made alive together with Christ, having forgiven you all trespasses, Colossians 2:13.—And to shew that by his own death Christ hath placed both Jews and Gentiles on the same level, in respect to pardon, the Apostle observed, that he hath blotted out the hand-writing of ordinances, because the chief of them were written by God himself; and declared that they were contrary to those who were under them, because they subjected them to death for every offence; but that Christ had blotted out the hand-writing, and in its blotted-out state had nailed it to the cross, to make all men sensible that the law of Moses, on account of its weakness, was abolished, together with the curse, Colossians 2:14.—Farther, Christ's disciples are made strong in him, in respect of government. For such of the angels as are inimical to mankind he hath stripped of their power by his cross, and hath triumphed over them by means of it. So that no true believer need be terrified when he recollects the malice and power of evil spirits, nor be tempted to worship them, either from hope or from fear, Colossians 2:15. 

In what follows, the Apostle gave the Colossians two exhortations, founded on the doctrine that he had laid down in Colossians 2:10. The first was, that since they could be made complete in the knowledge of their duty by the precepts of Christ, they were not to allow any Judaizing teacher to rule them in meats, or in drinks, or a festival, or a new moon, or sabbaths, Colossians 2:16.—These, even under the Mosaic dispensation, were of no value, but as shadows of gospel blessings. And therefore, as the body, of which these services were the shadows, was Christ's body, the church; and as all the blessings represented by these shadows were now bestowed by Christ on his church; there was no more need of the Mosaic shadows to prefigure them, Colossians 2:17.—The second exhortation was, That since Christ was thehead of all government and power, the Colossians were not to allow any teacher tinctured with the Platonic philosophy, to make them lose their reward; namely, the benefit of Christ's mediation, by persuading them from humility to worship angels. These false teachers, by boldly describing the nature and office of the different orders of angels, intruded into things of which they had no knowledge, and were actuated by a foolish vanity, Colossians 2:18.—Besides, they renounced Christ, the head of all government and power, and by whose influence alone the whole body or church groweth. And by renouncing him, they deprived themselves of the benefit of his intercession, and of all the other blessings which he hath purchased for believers, Colossians 2:19.—Having thus taught the Colossians their duty, he said to them, Since by your death with Christ in baptism, and by yourprofessing the Christian faith, you have renounced your former philosophical and religious opinions, in as far as they are contrary to the doctrines of the gospel, why, as if ye still retained these false opinions, have ye subjected yourselves to the ordinances which are built upon them? Colossians 2:20.—namely, the Pythagorean precepts, neither eat, nor taste, nor handle, Colossians 2:21.—such meats as occasion the destruction of the life of animals, in order to their being used; that is, eat, &c. no animal food, Colossians 2:22.—which precepts, as well as the precepts of the Platonists formerly mentioned, concerning the worship of angels, have indeed an appearance of wisdom, as they recommend a worship voluntarily offered, together with humility and the mortification of the body: but in reality they are mere foolishness; especially the precepts which enjoin perfect and constant abstinence from all animal food; because they make no provision for the satisfaction of the body, which is as real a part of our nature as our soul, and needs to be strengthened with such food as is fit for it; otherwise it cannot serve the soul in the functions and duties of life, Colossians 2:23. 

Verse 1
Colossians 2:1. What a great conflict— The words and metaphors in this and the preceding verse are taken from the athletic exercises in the Grecian games,and express the great solicitude, the kind of agony which St. Paul had upon his mind for them. See 2 Corinthians 11:2. The pains that he took to preach the gospel, and to assert their liberty against such as opposed; the troubles and difficulties which he now underwent upon this account, being actually in bonds for that cause; (ch. Colossians 1:24, Colossians 4:3.) and the earnestness with which he prayed for them, are all comprehended in this expression. Have not seen my face, might be rendered have not seen me in person. 

Verse 2
Colossians 2:2. Might be comforted,— The original word παρακληθωσις signifies not only "to have consolation administered under affliction," but "to be exhorted and quickened, excited and animated; and so recovered from indolence and irresolution as well as dejection:" the expression rendered all riches of the full assurance of understanding, or the richest and most assured understanding, is extremely emphatical; more agreeable to the Hebrew than the Greek idiom; and it is one of the many instances of that strong manner of speaking with which the writings of our apostle abound. "The mystery here spoken of," says Dr. Heylin, "is the same as before at Colossians 1:27 of the last chapter. I conceive that it relates to the divine paternity and filiation in us [the in-dwelling of the Father and the Son in the hearts of the faithful]. But as it appears from this verse, that the comprehension of that mystery depends upon a certain disposition of heart and enlargement of the understanding, no expression can convey the knowledge of it, until the requisite dispositions are produced." See the preceding analysis. 

Verse 3
Colossians 2:3. Are hid— The original signifies any thing that is deposited or treasured up for future service; and is usually applied to money. See Ephesians 3:9. Proverbs 2:4. 

Verse 4
Colossians 2:4. And this I say,— Namely, "That all the treasures of wisdom are in Christ,—that you may not be imposed upon by the plausible argumentations of human philosophy." See Colossians 2:8. St. Paul comes here directly to treat of that matter which he chieflydesigned in writing this epistle. Thoughhe was well pleased with the Colossians continuing hitherto so steadfast in the doctrine that he had taught, and in maintaining the liberty which they had by Christ, and had therefore bestowed great commendations upon them; yet he was apprehensive of their being in danger from some of the Jewish and Gentile converts, who were endeavouring to seduce and corrupt them. The points in which he judged them most liable to be deceived, were the pretended obligation of the Gentiles to submit to the Mosaic law and the Jewish traditions, and to yield a worship to angels; against which he cautions them with much earnestness, shewing them that they had in Christ all that they could pretend to seek for elsewhere; and that by having recourse to the law, they forsook the substance, and embraced shadows only.—That Christ had abolished the obligation to observe the law; that they were obliged by their baptism to refuse the submission urged upon them; and that by paying the respect to angels, which was recommended to them, they in effect renounced Christ as their head, upon whom alone their hopes ought to depend, as all their supplies were derived only from him. His discourse, though short, is admirably adapted to his subject, and sets forth, with much magnificence, the glorious advantages which they had by Christ, above what could be expected from the law, or from the doctrines of the philosophers. 

Verse 5
Colossians 2:5. Yet am I with you in the spirit,— As this stands opposed to in the flesh, it seems most reasonable to understand it of St. Paul's own spirit, and not, as some have thought, of the Holy Ghost. See 1 Corinthians 5:3. 2 Kings 5:26. The word ταξιν, rendered order, is a military term, and signifies that beautiful order and disposition, in which an army appears when arrayed for battle. 

Verse 8
Colossians 2:8. Beware lest any man spoil you, &c.— Make a spoil of you. The Apostle here refers to the vain deceit of Gentile, as well as Jewish philosophy. The word rendered rudiments, στοιχεια, may undoubtedly signify shadows, as opposed to substance; such as the Jewish ceremonies were. But there is a peculiar spirit in speaking of the boasted dictates of Pagan philosophy but as elements, or lessons for children, when compared with the sublime instruction to be received in the school of Christ. 

Verse 9
Colossians 2:9. For in him dwelleth all the fulness, &c.— For in him all the plenitude of the Godhead substantially resides. These words contain an evident allusion to the Shechinah in which God dwelt; and so ultimately refer to the adorable mystery of the union of the divine and human natures, in the person of the glorious Emmanuel; which makes him such an object of our hope and confidence, as the most exalted creature, with the most glorious endowments, could never be of himself. 

Verse 11
Colossians 2:11. In whom also ye are circumcised— St. Paul uses this argument in opposition to those who pleaded for the necessity of external circumcision. He assures the Colossians, that they had no need of this circumcision, as they were circumcised with that kind of circumcision which the external rite was intended to express; namely, the putting off the body of the sins of the flesh, by the circumcision of Christ, and initiated by that means into his church, as the members of it formerly were by external circumcision. See the next verse, and Romans 2:28-29. 

Verse 12
Colossians 2:12. Buried with him in baptism,— This verse is in pursuance of what is said in the former; namely, to shew that their baptism was an emblem of the true circumcision, inasmuch as thereby they made a profession of being dead with Christ, and of being raised together with him to a new life. Compare Romans 6:4. As this church at Colosse was planted earlier than that at Rome, and this epistle was written later than that to the Romans, it more abundantly confirms the perpetuity of baptism; as it supposes all to whom it was addressed to have been partakers of that ordinance, whether they were or were not descended from Christian parents. The reader will observe, that the agent spoken of in this and the three next verses, is God the Father. 

Verse 14
Colossians 2:14. Blotting out the hand-writing, &c.— Having blotted out with respect to us, the hand-writing of Jewish ordinances and institutions, which was contrary to us, (Acts 15:10.) and had an evident efficacy either to load us with a heavy burden, or to alienate the hearts of our Jewish brethren from us; and therefore he hath taken it away from between us, as I may express it, nailing it to the cross; and thereby has cancelled it, as bonds are usually cancelled amongst us, by being struck through with a nail; while he has accomplished the purposes of the ceremonial law, by that sacrifice of himself; and thereby caused the obligation of it to cease. The word χειρογραφον, rendered hand-writing, signifies a note of hand, which acknowledges a debt of duty, and obliges a man to pay it; the Jews bound themselves to God, by their profession of Judaism, not to neglect any divine institution; in consequence of which, they rejected all communication with the Gentiles; and thus it was against them; it was a bill or obligation, which always was to be discharged, and which subjected them to penalties in case of non-payment. Among the Jews there were two ways of cancelling a bond, or writing; one by blotting, or crossing it out with a pen; another by striking it through with a nail, as above-mentioned. The first is done by Christ's doctrine, the latter by his crucifixion; expressed here by nailing it to his cross. 

Verse 15
Colossians 2:15. And having spoiled, &c.— By principalities and powers are generally understood the fallen angels; our spiritual enemies. The Apostle alludes to the custom of conquerors, who in their triumphs made a shew of their captives. See 2 Colossians 2:14. Ephesians 4:8. Instead of in or by it, i.e. the cross, whereby these spiritual enemies hoped to have triumphed over Christ, some would read in or by him; i.e. Christ. Dr. Whitby observes, that Cerinthus and Simon Magus, whose doctrines he imagines the Apostle is here opposing, pretended to deliver men from the power of evil spirits, by whom they said the world was made and governed. 

Verse 16
Colossians 2:16. Let no man therefore judge you, &c.— "Since therefore the ceremonial law is thus abolished, and since God without it has quickened you Gentiles, who were dead in sins, and uncircumcised; let no man take upon him to pass sentence upon you, that you belong not to the church of God, because you do not observe the same ordinances with themselves about meats," &c. See Romans 14:3 and the analy 

Verse 17
Colossians 2:17. Which are a shadow, &c.— "Which things were only a shadow or type of things that were to come, and which are now actually come; Christ being the real and substantial blessing obscurely shadowed forth by them; and while you retain the substance, you will have no need of the shadow." 

Verse 18
Colossians 2:18. Let no man beguile you— This verse is differently understood. Dr. Doddridge translates and paraphrases it as follows: "Let no one, therefore, who may ever so eagerly desire it, or ever so artfully attempt it, deprive you of your great prize, for which, as Christians, you contend, by an [affected] humility, and the worship of angels, which some Jewish zealots, as well as heathen philosophers, so eagerly inculcate; intruding officiously and presumptuously into that which he hath not seen, while pretending to tell us wonderful secrets relating to the various ranks, subordinations, and offices of these angels. This may render a man the admiration of the ignorant and inconsiderate; but it is indeed the result of his being vainly puffed up by his corrupt and fleshly mind, with the conceit of things which it is impossible he should understand, and a desire of introducing novelties into religion." Mr. Peirce's paraphrase is this: "And since Christ has thus divested principalities and powers, let no man take upon him to condemn you, while he pleases himself with an humility and worshipping of angels of his own devising; boldly prying into and dictating about matters whereof he knows nothing: and this he is led to by his Jewish temper, which puffs him up with a vain conceit that he knows and is fit to judge of every thing." It seems much more probable that the Apostle refers to this opinion, than to that of Tertullian, who explains it of "worship taught by angels," or persons pretending to receive revelations from them. It is uncertain whether the heathens began so early as this to call those celestial spirits angels whom they before had called good demons; but it is evident that very soon after the Apostle's days, they speak of angels, and archangels, and recommend the worship of them, under those names. Bishop Burnet justly observes, "That if it had been the Apostle's intention to give the least encouragement to any religious addresses to saints and angels, this would have been a very natural occasion of introducing the subject, and adjusting its proper boundaries." 

Verse 20
Colossians 2:20. Wherefore, if ye be dead with Christ— Mr. Peirce and some others have considered this as the beginning of a new paragraph, addressed particularly to the Jewish zealots at Colosse; and they plead in support of this opinion, that the subjection to ordinances, which the Apostle here reproves, is inconsistent with the applauses that he had before bestowed on the Colossians. But it seems most natural to suppose that he addresses the society in general, and leaves it to their own consciences to determine which of them deserved the censure. Instead of, Why are ye subject to ordinances, Peirce reads, Why do ye still dogmatize? Τι δογματιζεθε ; that is, "require such a compliance as you do, with the injunctions and ritual precepts of the law?" 

Verse 21
Colossians 2:21. (Touch not, &c.— "Touch not any thing ceremonially unclean: taste not any food which the law prohibits:handle not any thing by which legal pollutions may be contracted." The quick succession of these precepts, without any copulative between them, happily expresses the eagerness with which the seducing teachers inculcated these things. But I believe that the Pythagorean philosophy is here also alluded to. See the analysis. 

Verse 22
Colossians 2:22. Which all are to perish with the using;— Dr. Doddridge renders and paraphrases this passage thus: "All which things tend to the corruption of that excellent religion, into which you have the honour to be initiated, by the abuse of them." Mr. Peirce, understanding the three precepts foregoing as referring entirely to meats and drinks, explains this clause, "Which yet were all made by God to be consumed by our use of them." 

Verse 23
Colossians 2:23. A shew of wisdom, in will-worship,— "In performing some acts of voluntary and uncommanded zeal under the guise and affectation of uncommon devotion, in the worshipping of angels, and in austerities and extreme abstinences." The two last clauses may be transposed, as if it had been said, "It is to such a satisfying of the flesh, as does it no real honour;" a meiosis, to express what is dishonourable; whereas the highest honour of our bodies is to be the instruments of our souls in the service of God. It has been observed, that the word τιμη signifies provision, as well as honour; and then the sense will be, that, though there was no appearance of providing for the flesh, yet there was a carnal kind of satisfaction in these affected severities, when proceeding from the principles of vain-glory and ill-nature; which were as contrary to the genius of true religion, as any the grossest sensualities that could be imagined. Mr. Peirce gives the verse a different turn. According to him, the Apostle's meaning is, "Which things having indeed a shew of wisdom, in will-worship, (Colossians 2:18) and humility, and neglecting of the body, serve to the dishonourably gratifying persons of a fleshly or Jewish disposition." 

Inferences.—Let us contemplate, with daily pleasure, the glorious effects of the death of our blessed Redeemer, by which the Mosaic law was abolished, the hand-writing of ordinances blotted out—that death, by which so glorious a victory over our spiritual enemies was obtained, by which the infernal principalities and powers were stripped of their trophies, and themselves exposed as an open spectacle. Let us improve this victory to all the glorious purposes for which it was intended. Let us, above all, consider it as an engagement to a life of exemplary holiness, especially as we ourselves circumcised with the circumcision of Christ; as by baptism we are solemnly engaged to mortify all irregular affections, and, being buried with Christ, to rise to all newness of life, having received the forgiveness of our sins, and being raised with Christ to the hope of eternal glory. 

Let us then be solicitous ever to maintain the strictest union with Christ, as our Head, remembering how great an honour it is to be thus related to him, in whom dwelleth all the fulness of the Godhead bodily. Let us be careful, in virtue of this union, to live in the fellowship of Christian love with all the members of the body, and ourselves to grow with all the increase of God. 

And let us guard against all those human traditions, and all those refinements of philosophical speculation, which are contrary or disagreeable to these elements of Christ into which we have been initiated; and against every thing which could be an infringement of that liberty which Christ has granted to his church, and which it is our duty to endeavour to maintain against all encroachments; even though they should be made by any in his name, and under the pretence of authority from him. It may be urged upon us as humility, to submit to such impositions; but it is the truest humility to maintain an exact obedience to the authority of our Divine Master, and to limit our submission even to those of our brethren whom we may most honour and love, by a regard to his command and institution. And if a due care is not taken in this respect, we may be deprived, at least in some degree, of our prize, by the methods whereby some may endeavour to persuade us that we shall most effectually secure it. May Divine Wisdom preserve us from all those vain deceits; whereby our faith might be corrupted, or our conformity to the plan of Christian institutions be rendered, in any respect, less pure, beautiful, and complete. 

REFLECTIONS.—1st. Though the Apostle had no personal knowledge of the Colossians, the report that he had heard engaged his warmest affections towards them. For I would that ye knew what great conflict I have for you, how solicitous I am for your welfare, and wrestle earnestly with God in prayer on your behalf, and for them at Laodicea, and for as many as have not seen my face in the flesh: and this especially I ask of the Lord, that their hearts might be comforted under every trial, with those consolations which he bestows on his faithful people, being knit together in love to Christ and one another, and unto all riches of the full assurance of understanding, seeking to attain the most distinct and comprehensive knowledge of the gospel, with all its invaluable privileges, to the acknowledgment of the mystery of God, and of the Father, and of Christ; testifying the fullest approbation of that glorious scheme of salvation, which, though unknown before, is now revealed to the Gentiles, wherein God appears as their reconciled God and Father in Christ; in whom are hid all the treasures of wisdom and knowledge, for the use of his believing people, that he might so order all the dispensations of his Providence and grace, as most effectually to conduct those who cleave to him perseveringly till death, safe, amidst all their difficulties, to his eternal kingdom. Note; (1.) It is God's will that his believing people should be comforted; and for this his ministers should labour. (2.) Nothing tends more to cause our consolations to abound than the union of our hearts to Jesus, and to our brethren in love unfeigned. (3.) Whatever remaining ignorance be in us, or darkness surround our steps, he who hath all the treasures of wisdom, is the guide of the faithful; and he will lead them by the right way. 

2nd, The Apostle felt the tenderest concern for them; and he testifies it by his jealousy over them. 

1. He warns them against the seducing Judaizing teachers. And this I say, concerning my affection for you, and the all-sufficient wisdom of Jesus to direct you, lest, as Satan beguiled Eve through his subtilty, any man should beguile you with enticing words, perverting you from the simplicity of the gospel, under pretence of leading you to higher attainments. For though I be absent in the flesh, yet am I with you in the spirit; not only united to them in affection, but probably having some extraordinary discernment of their state from the Lord; joying and beholding your order and strict discipline, and the steadfastness of your faith in Christ, notwithstanding all the shocks of persecution, or the wiles of deceivers. As ye have therefore received Christ Jesus the Lord, and made profession of your entire dependance upon him as your Prophet, Priest, and King; so walk ye in him, depending on the teachings of his word and Spirit, trusting on his atonement and infinite merit, and desirous to obey his holy will in all things; rooted and built up in him, and stablished in the faith, fixed on the rock of ages, and by faith growing up into him in all things, who is the head, even Christ, as ye have been taught in the gospel preached to you; abounding therein with thanksgiving, enriched with all the fulness of divine grace, and ceaseless in praise to the great Author of all your hopes and happiness. Beware, therefore, since ye have received the truth as it is in Jesus, lest any man spoil you of the inestimable treasure through philosophy and vain deceit, according to the corrupt systems of heathenism, misleading you from the purity of the gospel, after the tradition of men, whether of Judaizing teachers, or Gentile sages, after the rudiments of the world, those first elements, ( στοιχεια ) contained in the Mosaical oeconomy, or in the imaginary writings of the philosophers, and which are not after Christ, but tend to seduce the heart from him, to direct the soul to rest on something else for salvation, besides the great Atonement made by him, in whom dwelleth all the fulness of the Godhead bodily; all the divine perfections being, in their utmost fulness, perpetually resident in the person of the incarnate Jesus. Note; (1.) The discourse set off, with the most enticing words, must be brought to the test of God's revealed will; and if it correspond not therewith, whatever appearances of wisdom there may be, it is to be rejected with abhorrence. (2.) They who cleave to Christ shall be preserved from all dangerous delusion. (3.) He who is God as well as man in one Christ, must needs be able to save to the uttermost, and be the worthy object of our entire faith and dependance. 

2. He mentions the salvation, of which, in Christ, they had been made partakers. And ye are complete in him, in virtue of your union with him, who is, in his mediatorial character, the head of all principality and power; all in heaven, earth, and hell, from the highest creature to the lowest, being made subject unto him. In whom also ye are circumcised with the circumcision, not that which is outward in the flesh, and now of no avail, but that made without hands, even the circumcision of the heart, evident in the putting off the body of the sins of the flesh, and mortifying the old man which is corrupt, with the affections and lusts, by the circumcision of Christ, which he is the author of, and by his Spirit effects in the hearts of his believing people: being buried with him in baptism, the ordinance which he has instituted superseding circumcision, and signifying to us our death unto sin, and new birth unto righteousness; wherein also ye are risen with him, quickened to newness of life, through the faith of the operation of God, who hath raised him from the dead; and will raise you, if faithful, to the enjoyment of the highest degrees of grace, and the full enjoyment of himself in glory. And you being dead in your sins, under the sentence of God's wrath, and separated from his favour, which is the true life of the soul, and in the uncircumcision of your flesh, serving divers lusts and pleasures, under the dominion of a corrupted nature, hath he quickened together with him, to a life of grace here, having forgiven you all trespasses, in virtue of the redemption of Jesus; blotting out the hand-writing of ordinances that was against us, which was contrary to us, by his blood cancelling the debt, and abolishing the ceremonial law which separated Jews and Gentiles, and was the cause of enmity between them, and took it out of the way, nailing it to his cross, and rending it in pieces: and having spoiled principalities and powers, the apostate spirits of darkness, he made a shew of them openly, as their conqueror, triumphing over them in it, and redeeming all his faithful people thereby from their hateful dominion. How invaluable are the Christian privileges! how precious should he be to us who is the blessed author of them! (1.) Believers have the free and full remission of all their iniquities. (2.) The curse of the law is satisfied, and there is no condemnation to those who are in Christ Jesus. 

3rdly, The Apostle, from the foregoing considerations, of the complete atonement which Christ had made for them, and the inestimable privileges and blessings awaiting them in consequence thereof, warns them against the Judaizing zealots. 

Let no man therefore judge or condemn you in meat or in drink, or in respect of an holy day, or of the new moon, or of the sabbath days, inculcating the necessity of observing these Jewish ceremonies, in order to salvation; which are a shadow of things to come; but the body is of Christ; since he who is the substance of them hath appeared, they are now abolished, and no longer obligatory. Let no man beguile you of your reward, or cheat you of the prize of your high calling in Christ Jesus, in a voluntary humility, leading you to a kind of abasement which the gospel never prescribed, and worshipping of angels, to the great dishonour of the one Mediator between God and man; intruding into those things which he hath not seen, vainly puffed up by his fleshly mind, falsely pretending to what he is ignorant of, and following the delusions of a heart eaten up with pride; and not holding the head, Christ Jesus, from which alone all the body of his church, by joints and bands having nourishment ministered, and knit together spiritually, as the members of the natural body are united to their common head, increaseth with the increase of God, in light, and love, and comfort, and holiness. Wherefore, if ye be dead with Christ, as your baptism intimated, from the rudiments of the world, and discharged from all obligation to the Mosaic oeconomy, why, as though living in the world, and still under the legal dispensation, are ye subject to ordinances, and obey the dogmatical decisions of Judaizing teachers, or heathen philosophers, who cry, Touch not, taste not, handle not, as if the Levitical law was still in force, and the distinction of meats and drinks to be scrupulously observed by Christians, or you should embrace the visionary ideas of pagan sages; which meats all are to perish with the using, passing through the body, and cannot defile the soul; and are now no longer enjoined of divine authority, but merely after the commandments and doctrines of men, by these Jewish zealots? Which things have indeed a shew of wisdom, and pass under the specious pretence of paying to God service, even of supererogation, in will-worship, and voluntary humility, which his word has never enjoined; and neglecting of the body, by affected austerities, not in any honour; these things are not of any value in the sight of God; but are to the satisfying of the flesh, serving only to foster man's pride, and to flatter him in a vain conceit of his own superior goodness. Note; They who affect to be wise above what is written, will only, in the issue, expose their own absurd pride and egregious folly. 

03 Chapter 3 
Introduction
CHAP III. 

He sheweth how we should seek Christ; he exhorteth to mortification, to put off the old man, and to put on the new man; recommending charity, humility, and several other duties. 

Anno Domini 62. 

IN the 12th verse of the preceding chapter, the Apostle had told the Colossians, that theyhad been typically buried with Christ in baptism, in token of their relinquishing their former principles and practices: and that, in baptism likewise, they had been typicallyraised with Christ, as an emblem and pledge of the resurrection of the faithful saints withhim to a spiritual life here, and to eternal life hereafter. The former of these doctrines the Apostle had applied, chap. Colossians 2:20 to shew the Colossians the absurdity of subjecting themselves to the ritual precepts, from which they had been freed by their death with Christ: and now, as the application of the latter doctrine, he told them, in the first verse of this chapter, that if they were really raised with Christ to a spiritual life, they were bound to do their utmost, by faith and holiness, to obtain, through grace, the possession of the joys of heaven, where Christ now sitteth at the right hand of God, vested with full power to bestow these joys on all who are capable of receiving them, Colossians 3:1.—In particular, they were to set their affections on the joys of heaven, and not on the grandeur, the riches, and the pleasures of this earth, Colossians 3:2.—The rather, because, according to the present course of things, they were in danger of being put to death by their persecutors, for their faith, and of losing every earthly enjoyment: or, at any rate, they were to die at length, Colossians 3:3.—Yet the fear of death was no to disquiet them: their bodily life, being entrusted to Christ, will be gloriously restored at the resurrection, if they be faithful unto death: so that, in such case, when he shall appear to raise the dead, and judge the world, they shall appear with him in glorious immortal bodies, and be put in possession of the joys of heaven by his sentence of acquittal, Colossians 3:4.—Wherefore, that they might be capable of this great felicity, the Apostle exhorted them to mortify themselves, not after the Pythagorean manner, but by putting to death their inordinate carnal affections and actions, which he called their earthly members, Colossians 3:5.—Then told them, that however pleasing the heathens might think these things were to their gods, they were so provoking to the true God, as to draw down his wrath on the persons who were guilty of them, Colossians 3:6.—And that, though formerly, while heathens, they lived in the habitual practice of these vices, Colossians 3:7.—it now became them, in their christian state, to put them all away, together with anger, &c. Colossians 3:8.—because at their baptism they professed to put off the old man, with his deeds, Colossians 3:9.—By calling fornication, with the other vices, their old man, the Apostle insinuated that the Phrygians were much addicted to these vices.—Farther, he exhorted the Colossians to put on the new man, who is new-made, through the experimental knowledge of the truth, after the image of God, Colossians 3:10.—And to encourage them to acquire the new nature of which he spake, he told them, that it communicates such a dignity to the person who possesses it, that God does not regard whether he be a Greek or a Jew, &c. But that in the new creation every man is honourable according to the degree in which he possesses the nature of Christ, Colossians 3:11.—Withal, to shew them the excellence of the new-man, he described his qualities; bowels of mercies, &c. and exhorted the Colossians, as elect of God, to put them on, Colossians 3:12-13.—and over all to put on love, which he represented as a girdle, wherewith the spiritual dress is made perfect, or complete, Colossians 3:14.—Then prayed, that, in consequence of their putting on the qualities above mentioned, the peace of God might rule in their hearts; which was an implied promise that, in such case, so it should be, Colossians 3:15. 

Next, because the worshippers of Cybele and Bacchus, feigning themselves to be inspired by these idols, ran through the streets and fields in a frantic manner, committingnumberless extravagancies, and singing lewd songs in honour of the gods whom they worshipped, the Apostle, to prevent the Colossians from joining in these madnesses, commanded them to have the word of Christ dwelling in them richly, that is, to call it frequently to their remembrance, and to speak of it to one another, and to get it realized in all its lovely powers in their souls; ands in their social meetings, when they felt themselves moved by the Spirit, instead of singing lewd songs, after the manner of the heathens, to teach and admonish one another by singing psalms, and hymns, and odes dictated by the Spirit; and to do so with true inward devotion, to the honour of the Lord, Colossians 3:16.—And whatever they said or did by inspiration, or at any other time, to do all in such a manner as to promote the honour of the Lord Jesus, whose disciples they called themselves. Farther,because the heathens offered solemn thanksgivings to Bacchus, as the giver of all the good things which mankind enjoy, the Apostle ordered the Colossians to ascribe the honour and praise of all blessings to God alone, who is the real Father, or author, of every thing good; and to give him thanks for his favours through the mediation of Christ, Colossians 3:17. 

Having thus directed the Colossians to mortify, through grace, their corrupt earthly affections, and to acquire the holy dispositions of the new man, who is created after the image of God, and to avoid imitating the heathens in their lewd speeches and songs; the Apostle, in the remaining part of the chapter, inculcated the relative and social duties of life, that, in their behaviour as citizens, the Colossians might be as much distinguished from the heathens, as they exceeded them in the knowledge of true religion.—His account of relative duties, he began with explaining the duties of husbands and wives, Colossians 3:18-19.—From these he passed to the duties of children and parents, Colossians 3:20-21.—Then described the duties of servants; on which he insisted at greater length, on account of the difficulty of these duties, Colossians 3:22-25.—And, last of all, he inculcated the duties of masters, chap. Colossians 4:1 with which this chapter should have ended. See Ephesians 6. 

Verse 1
Colossians 3:1. If ye then be risen, &c.— The Apostle here proceeds, upon the principles that he had laid down, to graft a most important practical exhortation on what he had said; than which nothing could more effectually tend to take them off from those bigotted attachments which he was so solicitous to root out;—a remarkable instance of that happy address which we have so often had an opportunity of observing. See the Inferences. 

Verse 2
Colossians 3:2. Set your affection on things above,— The original is mind, regard: "Prefer and pursue the things that are above:" — Τα αω φρονειτε . 

Verse 3
Colossians 3:3. For ye are dead, &c.— "For ye are, by profession and obligation, and all true believers really are, by communion with Christ in his death, dead in your hearts and affections as to the Mosaic law, and crucified with Christ to sin and the world; so as not to seek your portion, and place your happiness, in earthly things: and all the entertainments and enjoyments of your spiritual life are maintained, and carried on, in secret transactions between God and your own souls, by virtue of your mystical union with Christ, your Head, who himself is essentially united with God the Father, as he is in the Son, and the Son in the Father (John 14:11; John 17:21.) The things of this heavenly life are out of sight, they being hid, as much as Christ himself now is, from an eye of sense, and from the conceptions of a carnal mind: and, after all that believers themselves experience of them, they knew not what they shall be. (1 John 3:2.)" 

Verse 5
Colossians 3:5. St. Paul, having concluded the principal design of his writing, comes now, according to his usual manner, to give the Colossians some rules and directions for their Christian behaviour and conversation. These rules are of four kinds: First, such as concerned themselves personally, and their own purity in abstaining from sensual lusts, Colossians 3:5-7.—Secondly, such as concerned them as Christians in society, and were to be observed by them with regard to, and in conversing with each other, Colossians 3:8-17. Thirdly, the duties resulting from the several relations that men stand in to each other, Colossians 3:18—ch. Colossians 4:1. Fourthly, such as had respect to their enemies, among whom they lived, ch. Colossians 4:2-6. Instead of covetousness, the English expositors in general, after Mr. Locke, render the word πλεονεξια, insatiable desire, or licentious intemperance. See Ephesians 4:19. 

Verse 7
Colossians 3:7. In the which ye also walked— Amongst whom ye also once walked, [partaking in all their enormities,] when ye lived among them. Doddridge. Mr. Peirce paraphrases the verse as follows: "Among which children of disobedience you also some time had your conversation, when, being unconverted, you lived in the commission of those sins." 

Verse 8
Colossians 3:8. Blasphemy,— The original word properly signifiesblasphemy; but it includes not only impious speeches with regard to God, which is the highest degree of malignant language, but all railing and reproachful speeches against ourbrethren. See Matthew 15:19. Ephesians 4:31. By filthy communication, obscene and lewd discourse is generally understood. Dr. Whitby explains the original word of reproachful language; but the former sense is, I think, rather to be preferred, as reproachful language seems abundantly forbidden in the former article; and as in the parallel Epistleto the Ephesians the Apostle expressly forbids such filthycommunication. See Ephesians 4:29. 

Verse 11
Colossians 3:11. Where there is neither Greek, &c.— St. Paul's main design in this Epistle was, to establish the Colossians in theiradherence to the gospel mystery of the calling of the Gentiles, and maintaining their freedom against the Jewish dogmatizers; and though he had already concluded that matter, yet, having it very much at his heart, he takes an occasion here, in the midst of quite other things, to drop a word with relation to it. The sense of the verse is, that,in the point of obtaining acceptance with God, our regard must be paid solely to Christ; upon him alone we must depend, and not upon the Mosaic law, or any other person or thing whatever:—that cordial faith in Christ is the only term on which God insists for justification; and that this is the case in all, or among all men, let them be Jews, or let them be Gentiles; of whatever nation, or whatever condition, it matters not. Upon this term alone they should be received into favour, without submitting to the ordinances which the Judaizers would gladly obtrude upon them. The Apostle seems to make use of a kind of climax in mentioning the Scythians, as they were reckoned more barbarous than any other barbarous nation. 

Verse 12
Colossians 3:12. Put on therefore, &c.— The exhortation in this verse is not inconsistent with what was said in Colossians 3:10 of their having already put on the new man; as the Apostle intended here to exhort them to advance more and more in those benevolent dispositions which did, through divine grace, in some considerable degree, already prevail in their hearts. 

Verse 14
Colossians 3:14. Put on charity,— "Put on love, which is the bond of that perfect union which ought to reign in the body of Christ, and by which the whole church becomes perfect." See l John 4:12; John 4:18. 

Verse 15
Colossians 3:15. And let the peace of God rule, &c.— See Philippians 4:7. The word Βραβευετω, rendered rule, is a term borrowed from the Grecian games, and alludes to the office of the master, who presided at those games, deciding all the controversies between the competitors, and determining who should have the preference; in which view the Apostle's meaning is, "Let the peace of God always preside, as the great umpire in your hearts." 

Verse 16
Colossians 3:16. Let the word of Christ dwell in you richly, &c.— That is, "The gospel which you have received;" which the Apostle exhorts them to lay up in their hearts, to meditate upon continually, and to endeavour to improve wisely to the best purpose. But Peirce and others give a different interpretation, as follows: "It would be of good service to prevent the sins from which I have dissuaded you, and to promote the love that I have recommended, if, in your conversing together, you would take care that your discourse and talk should be much of Christ, in all wisdom; and that you entertain each other in conversing together in a Christian manner, teaching and admonishing, &c." See Ephesians 5:18-20. Beza, Schmidius, Bengelius, and Gataker point the verse thus: Let, &c. richly: in all wisdom teaching and admonishing one another; in psalms, &c. 

Verse 20
Colossians 3:20. Children, obey—in all things:— That is, "which are lawful, or to which the parental authority extends." This must be understood with some such limitation; and there can be no hurt in supplying the sense from Colossians 3:18 with εν κυριω, in the Lord; and so it is expressed, Ephesians 6:1. That is, "as the Lord requires you, and as far as is consistent with your duty to him." 

Verse 23
Colossians 3:23. Do it heartily,— ' Εκ ψυχης, from the spirit, or "from a spiritual principle, and not from worldly motives." Heylin. 

Inferences. How much the metaphorical language of scripture has been mistaken, and what errors and absurdities men have fallen into, under pretence of adhering to the literal sense, is well known. The words of the first verse of this chapter are, however, hardly capable of being so abused, being a plain inference from what had before been advanced, as is evident from the manner in which they are introduced; "If ye then be risen with Christ." It is plain, therefore, that they must refer to something which had been said of our resurrection with, or in Christ, since this conclusion supposes that doctrine already laid down and established. To find this connection, we must look back to the middle of the foregoing chapter, (Colossians 3:10. &c.) where the doctrine here referred to is plainly declared. And ye are complete in him, (that is, in Christ Jesus,) &c. and you—hath he quickened together with him, having forgiven you all trespasses; whence the inference above drawn naturally follows, If ye then be risen with Christ, &c. 

The better to explain this inference, it may be necessary to consider the representation which the scripture makes of the natural state of man, and of his gospel state, on becoming a real Christian. 

1. The state of nature is fully represented, Ephesians 4:17-18; Ephesians 2:2-3; Ephesians 2:12. Romans 6:19-20 to which passages the reader may refer. And because, in the mere state of nature, abstractedly considered from every operation of divine grace, there is no goodness whatever in man, therefore this state of sinful nature is called likewise a state of death, Ephesians 2:1; Ephesians 2:5. While men were thus dead to God and to themselves, they lived only to sin and unrighteousness; and sin therefore is said to reign in them,—to have dominion over them. In this state of corruption, the natural passions and affections were but the instruments of sin, in all things subservient; on which account they are said to constitute the body of sin; that body over which sin, as the soul, or active principle, had entire rule and dominion; (see Romans 6:6. Colossians 2:11.) and whose members are described in the chapter before us, Colossians 3:5 and this body is elsewhere called by our Apostle, the body of death, for the same reason that the state of sin is called the state of death, Romans 7:24. 

Now the body, together with the soul, which is the active principle of life, the influencer and director of the body, and all its motions, constitutes the man: hence, therefore, by an easy and natural metaphor, those depraved appetites and affections, which are the instruments, or members of sin, and which compose the body of sin;—together with the evil principle ruling in us, and directing the affections in the pursuit of all uncleanness and iniquity, and which is called sin,—are said in scripture to be the old man; the only man which lives before the regeneration by Christ Jesus. Comp. Romans 6:6. Ephesians 4:22. 

2. This then is the state of nature according to the representation and language of Holy Writ; and it is easy to see what must become of this old man, this man of sin, upon the appearance of Christ Jesus, who came to destroy the works of the devil; to give life and light to those who sat in the shadow of darkness and death: he and his works must be destroyed, where Christ is fully revealed, to make way for the Spirit of righteousness and his holy works; and to introduce man to the second, or gospel state. 

But thus to destroy the old man,—to root out all the corrupt affections of nature, and to implant a new principle of life and holiness, to restore the lost image of God,—to give new desires to the soul, new affections to the heart;—what is it, but to new-make the man, and, by a second creation, to restore him to those rights and privileges of the first, which were long since forfeited by sin and disobedience? For this reason the Christian is said to be a new creature, 2 Corinthians 5:17. Galatians 6:15. Ephesians 2:10; Ephesians 4:23-24. Nay, and we are said even to put on Christ, from the similitude of will and affections between Christ and his true members. Galatians 3:27. 

From this account it is easy to understand the propriety of the phrases used to express these two conditions. Sometimes we read that we were dead before the knowledge of Christ: sometimes that we died and were buried with Christ: again, that we rose with Christ, and are alive in him. Now to be dead before the coming of Christ, and yet to die with Christ after his coming, and yet still to be alive in him, may seem to be assertions inconsistent, with respect to the same person; but if we take the same view of man that the scripture does, the inconsistency will soon vanish and disappear. 

Man was at first created after the image and likeness of God, with a perfect rectitude of mind and will; with inclinations adapted to his true happiness, and entirely subject to the influence and direction of reason: but, upon his disobedience, man became a quite different person; his understanding was darkened, his will corrupted, his inclinations distorted to the pursuit of evil continually. This change was a real death of the man created after the image of God; he could no longer exercise any of the functions proper to his life, but lay buried under the ruins of sin.—And this was the death of the world before the knowledge of Christ. 

What then was the life of the world at the coming of Christ?—It was the life of sin; of the earthly man, made not in the image of God, but after the likeness of the son of disobedience. To destroy this man of sin, Christ came into the world; and they that are Christ's have crucified the flesh, with the affections and lusts: Galatians 5:24. And thus, with respect to the life we had at the coming of Christ, which was the life of sin,—believers are said to die with Christ, and to be buried with him, because they renounce that life, and the affections proper to it. Thus dying to sin, we begin to live again unto God, and to true holiness: and this is a resurrection of the man made after the image of God, which before was dead in trespasses; and therefore we are said to be made alive to Christ, and to rise together with him. 

But further: this change was what, by nature, we had not power so much as to wish for, or desire for ourselves: but Christ undertook our cause: he took our nature and our iniquities upon himself, and underwent death in behalf of all. He dying therefore upon the cross for all, all may be crucified with him, through the power of his grace and spirit. See Hebrews 2:9. 2 Corinthians 5:14. And the way to attain to the benefits of the death of Christ, is, as we learn from St. Paul, in his Epistle to the Philippians, to be, through his grace, conformable unto his death. This conformity consists, as we have seen, in dying to sin, and the affections of it; in putting off the old man, and in putting on the new man, who is created after righteousness: and this the Apostle stiles being planted in the likeness of his death, and being planted in the likeness of his resurrection: Romans 6:5. To which likewise he plainly refers, ch. Romans 8:29 and there are many other precepts in scripture, founded upon this notion of our conformity with Christ. 

Indeed, the very essence of Christianity consists in this conformity; and therefore baptism, which is our admission to the gospel, is a sacred emblem of this conformity. (See Romans 3:4.) To walk in newness of life, is our conformity to the resurrection of Christ, which was to new life and glory. 

If we bear in mind the above account of the scripture language, and the reasons upon which it is founded, it will be a key to open to us the meaning of many, otherwise intricate, passages of scripture. For instance, we shall not be to seek, when we find mention made of two deaths, which we must undergo,—and of two resurrections, in which we must partake: we shall easily distinguish between the natural death of the body, and the death unto sin;—between the resurrection to life eternal hereafter, and the resurrection to holiness and righteousness in this present world. I am crucified to the world, says St. Paul, and the world to me.—Whoever is born of God, says St. John 1.e. whoever is begotten to this new life in Christ by the power of God,—overcometh the world. Again, St. Paul tells us, that the Spirit of God will quicken our mortal bodies, as well as our dead bodies, which is not to be understood, without having recourse to the first resurrection, which is to a new life of holiness, and which must be the forerunner and introducer of the second resurrection to glory. The Apostle, in his Epistle to the Philippians, tells us that he willingly suffered the loss of all things, that he might know Christ, and the power of his resurrection; and this he desired to know, that he might attain to the resurrection of the dead. Philippians 3:10-11 where, if we remember what has been said of our being made conformable to the death and resurrection of Christ, by rising to holiness and righteousness, we shall not be at a loss to understand what it is to know or feel the power of Christ's resurrection; or to understand how the knowing the power of Christ's resurrection should be a means of attaining the resurrection of the dead. 

Such is the power of Christ's resurrection, that those who feel it, have (as the Apostle informs us, Philippians 3:20.) their conversation in heaven; from whence also we look for the Saviour, the Lord Jesus Christ. This, which St. Paul calls knowing the power of Christ's resurrection, and having our conversation in heaven, the author to the Hebrews calls, tasting the powers of the world to come, Hebrews 6:5. This resurrection is, indeed, one of the powers of the world to come, which all partake in, and taste of, whose mortal bodies are quickened by the Spirit of God. In the verse after this, it is said, that those who fall from their faith, crucify to themselves the Son of God afresh, and put him to open shame. How does he who falls away, crucify Christ, or put him to open shame?—This cannot be understood but by having recourse to the scripture representation already explained: but if we remember that all who are baptized by the Spirit of God, who realize that spiritual baptism which is typified by the external ordinance, crucify the old man with his deeds; that they put on the new man, created after holiness; that the Apostle to the Galatians expressly says, that as many as have been baptized into Christ have put on Christ; it will readily appear why it is that those who fall away crucify Christ afresh. For, by receiving the true faith, they have put on Christ, and crucified the old man and his deeds; but if they desert the true living faith, and return to their former deeds, and again put on the old man, they do then crucify Christ again with his deeds, and put him once more to open shame. 

This notion of the different states and conditions of man,—of the death of the old man,—of a new creature in Christ,—runs through the precepts, exhortations, and doctrines of the gospel, which cannot be understood but with analogy to this notion. We have considered already our death, and burial, and resurrection with Christ; but the Apostle, in the passage now before us, carries the metaphor still one degree higher: If ye then be risen, &c. as if he had said, "It is not enough that ye are risen from the dead with Christ; you must also ascend after him into heaven, for there is our life hid in Christ; there are your true riches, and thither must you go to take care of them. You are dead to the world, and as such can no longer live to it; your life is spiritual and heavenly: as is your life, such must be the actions which flow from it,—the inclinations which attend it. Since, therefore, you are dead to the world, and alive to Christ, through the spirit of holiness, you must act like members of Christ, and set your affections on things above, where Christ your life is ascended." 

Hence it is that St. Paul so often exclaims against the absurdity of a Christian's living in sin. You may just as well say, that all the actions of life may be performed in the grave, when a man is dead and buried, as say that a Christian may continue in sin: for a Christian has crucified and buried the body of sin. How then, as the Apostle cries out, how shall we, who are dead to sin, continue any longer therein? Sin is the only poison by which the life of Christ, which is in us, may be destroyed. It is a life which no man can take from us but ourselves. Those who kill the body cannot reach it: not all the powers of darkness, sin only excepted, can separate believers and their Lord; but every unmortified lust, every unsubdued vice, is a canker that eats into our very vitals, and, if we do not cut them off, will, in the end, destroy us quite. Holiness is as necessary to our spiritual life, as eating and drinking are to our natural; and therefore the Apostle's conclusion in the text is most obviously just; If we be risen with Christ,—if we live with him, we must seek the things which are above, where Christ sitteth on the right hand of God. 

REFLECTIONS.—1st, The Apostle having, in the former chapter, laid down the great fundamental doctrines of Christianity, and the invaluable privileges of true believers, proceeds in this to exhort the Colossians to those tempers and practices which became their holy profession. 

1. He exhorts them to heavenly-mindedness. If ye then be risen with Christ, in virtue of his resurrection, and of your union with him, seek those things which are above; even the eternal blessedness provided for all the faithful in heaven, where Christ sitteth on the right hand of God, gone before to prepare a place for them, and ever living to make intercession for them. Therefore, set your affections on things above, with faith, hope, and love, aspire after them, realizing them to your mind by frequent meditation and fervent prayer, seeking those influences of grace which may conduct you to the glory that shall be revealed; and not on things on the earth, whether Jewish ordinances, or earthly advantages, and allurements; keep these under your feet, be weaned from them, and daily dying to them. Note; a worldly mind, and a heavenly hope, are utterly inconsistent; no man can serve two masters. 

2. He supports his exhortation by the most powerful arguments. For ye are dead, by your profession in baptism, and your obligations to a crucified Jesus; and your life is hid with Christ in God, your spiritual life, with all its joys, is hid from the natural man, and is still maintained, by secret communications from your exalted Head: therefore, having such glorious expectations, look up, and live continually under the influence of them. And then, when Christ, who is our life, the author, support, and finisher of it, in all his faithful saints, shall appear in the great day of his second coming, then shall ye also appear with him in glory; and how much then does it behove us to have our affections placed there, where we hope to spend an eternity with Christ in blessedness inconceivable? 

2nd, If we would set our affections on things in heaven, our sensual and earthly affections must be mortified; and hereunto the Apostle earnestly exhorts them. Mortify therefore your members which are upon the earth, the remaining corruptions that still war against you; such as fornication, uncleanness, inordinate affection, evil concupiscence, with every thought, word, or action, which has the remotest tendency to excite impure desire; and covetousness, with every worldly lust, which is idolatry, as it engages the heart to the creature, drawing it off from the love and service of the Creator: for which things' sake the wrath of God cometh on the children of disobedience; and the consequences of these sins will infallibly be eternal death. In the which ye also, as other Gentiles, walked sometime, when ye lived in them. But now, since the light and grace of the blessed gospel has reached you, ye also put off all these; anger, wrath, malice, blasphemy, speaking reproachfully of God or things sacred, or whatever would blast the reputation of others; and let no filthy communication, or immodest expression, proceed out of your mouth. Lie not one to another; but ever, in all your conversation, speak the truth from your heart, and be faithful to every promise and engagement; seeing that ye have put off the old man with his deeds, the native corruption which came with you into the world, and which works to bring forth fruit unto death, till subdued by the power of divine grace; and ye have put on the new man, which is renewed in knowledge after the image of him that created him; the heart, by the powerful operations of the Spirit, being renewed after the likeness of Jesus the Creator, in light and holiness; and his image defaced by the fall, being now restored by the grace of God. Where, in this new creation, there is neither Greek nor Jew, circumcision nor uncircumcision, barbarian, Scythian, bond nor free; all distinction of nations, names, conditions, and external privileges is now abolished: but Christ is all and in all; in all who believe; there he dwells, their Prophet, to teach them; their Priest, to atone for them; and their King, to reign in them and over them. Note; (1.) We must mortify sin, or sin will eternally destroy us. (2.) Nothing is more dangerous than fleshly lusts, which war against the soul, unless it be the corroding canker of covetousness, which, though it may less shock the conscience, is as fatally ruinous. (3.) The longer we have lived in sin, the more urgently are we called to awake to newness of life; the time past may surely suffice to have wrought the will of the flesh. (4.) Anger, malice, slander, and lies, are the strongest lineaments of him who was a liar and murderer from the beginning. (5.) If we belong to Christ, we must prove it by the conformity of our temper and conduct to his; he that abideth in him ought himself to walk as Christ also walked. (6.) If Christ be to us all in all, then are we bound to ascribe to him the glory of all our salvation. 

3rdly, The Apostle proceeds to enforce the practice of all godliness upon them, as the elect of God, called to be holy and beloved by him; who therefore should approve themselves before him. 

1. Put on therefore bowels of mercies, such as were in Jesus Christ, towards the miserable and afflicted, kindness in every word and deed, humbleness of mind, being lowly in your own thoughts of yourselves, and condescending to others; meekness, quietly submitting to the dispensations of Providence, and enduring patiently every reproach and indignity; long-suffering under repeated and aggravated provocations; forbearing one another under your several infirmities, and forgiving one another every offence or injury, if any man have a quarrel against any: even as Christ forgave you, so also do ye, whose amazing grace to us should powerfully engage our hearts to pass by each other's transgressions, and not only to forgive, but to blot out of our remembrance every past offence. And, 

2. Above all these things, as that which is most singularly necessary, or over all these things, as what sets them off in their brightest lustre, put on love, that divine principle of all that is excellent, which is the bond of perfectness, uniting the whole body of the church together in pure love, and most effectual to preserve them until they arrive at the consummation of their happiness and union in glory. 

3. And let the peace of God rule in your hearts; being at peace with him, carefully cultivate peace with each other; and let a sense of his reconciliation to you sway your hearts to mutual love and forbearance; to the which also ye are called in one body, as together united to Christ your common head; and be ye thankful for this invaluable blessing. 

4. Let the word of Christ, his blessed gospel, dwell in you richly, abiding in your hearts, the subject of your constant meditations, and delightful converse; esteem it as your most invaluable treasure, and store up the knowledge of it in your hearts, in all wisdom, ready for use on every proper occasion. 

5. As united in love, be teaching and admonishing one another in psalms, and hymns, and spiritual songs, singing with grace in your hearts to the Lord, building up each other thus on your most holy faith, and helping forward your mutual joy in God, and his blessed service. Note; It is not the music of the voice, but the singing with grace in the heart, which is the acceptable praise. 

6. And whatsoever ye do in word or deed, do all in the name of the Lord Jesus, under the influence of his grace, with a regard to his will, and a single eye to his glory, expecting the acceptance of every service for his sake alone, giving thanks to God and the Father by him, in whom our praises and prayers come up before the throne as sacrifices of a sweet smell. Note; a Christian can never want matter of praise, whenever he turns his thoughts toward the Lord Jesus. 

4thly, The Apostle passes on to inculcate the due discharge of the great relative duties; and he begins as before (Ephesians 5:22,) with the inferior relation, as subjection is peculiarly hard for creatures who are naturally under the power of a spirit of pride and independence. We have, 

1. The duty of wives. Submit yourselves unto your own husbands; be under their government, as it is fit in the Lord, according to the law of creation, and the divine constitution; obedient in all things which are not inconsistent with your duty to the Lord Jesus. 

2. The duty of husbands. Love your wives with all tenderness and singleness of affection, delighting in their company, and studying to make them happy in their relation to you; and be not bitter against them, cross, hasty, arbitrary, severe, making them afraid with frowns of wrath, or ill usage. 

3. The duty of children. Obey your parents in all thing that are lawful, neither murmuring nor disputing against their commands, or disposals; for this is well pleasing unto the Lord, and a happy proof of your relation to the Father of mercies. 

4. The duty of parents. Fathers, provoke not your children to anger, by needless severities, arbitrary restraints, harsh commands, and unreasonable impositions; lest they be discouraged, their spirits broken with such treatment, and, through despair of pleasing, they should desist even from the attempt. 

5. The duty of servants. Obey in all things your masters according to the flesh, whether Gentile or Christian; diligent to observe all their just commands, not with eye-service, as men-pleasers, merely while they are looking on you, but in singleness of heart fearing God, and equally faithful in the discharge of your duty, when no eye seeth you but his, to whom it is your special care to approve yourselves: and whatsoever ye do, do it heartily, working with willingness and assiduity, as to the Lord, for his glory, and not unto men, merely with a view to their applause; knowing that of the Lord ye shall receive the reward of the inheritance, if faithful, when the great Master shall appear, to recompence the fidelity of his servants, in whatever condition or rank they have been placed by him: for ye serve the Lord Christ; and whatever service ye do to them, with a view to his honour, he will regard it as immediately rendered to himself, and reward it accordingly. But he that doeth wrong to his master, by fraud, connivance, sloth, or negligence, shall receive for the wrong which he hath done the punishment due to his injustice: and there is no respect of persons with God; the meanest at his bar being accountable, as well as the greatest, and shall receive sentence according to their deeds. 

04 Chapter 4 
Introduction
CHAP. IV. 

He exhorteth them to be fervent in prayer, to walk wisely toward those who are not yet come to the true knowledge of Christ: he saluteth them, and wisheth them all prosperity. 

Anno Domini 62. 

HIS account of relative duties the Apostle finishes in the beginning of this chapter, with a direction to masters to be not only just in maintaining their servants properly, even after they have become incapable of serving them, but also generous in bestowing rewards on such of them as distinguish themselves by their ability and faithfulness, Colossians 4:1. Here the third chapter ought to have ended: or rather at chap. Colossians 3:17. 

To render his practical admonitions the more complete, the Apostle recommended to the Colossians perseverance in prayer with due thanksgiving, as the best means of obtaining God's assistance to enable them to fulfil all the duties of life, Colossians 4:2. Next he entreated the Colossians to pray for him, that God would grant him an opportunity to preach the true doctrine of the gospel freely, for which he was in bonds, Colossians 4:3 and courage to preach it in that bold manner, which became him whom Christ had made his apostle to the Gentiles, Colossians 4:4. Then he counselled the brethren to beware of provoking the heathens by any imprudent display of their zeal; but rather, by conducting themselves wisely, to avoid persecution, as far as was consistent with duty, Colossians 4:5 and in particular, when conversing with unbelievers, to make their discourse mild and courteous; but at the same time to season it with the salt of wisdom and truth; that they might be able to answer every person properly, who inquired into the grounds of their faith, Colossians 4:6. And after telling them that he had sent Tychicus and Onesimus to give them an account of his affairs, Colossians 4:7-9 he presented the salutations of the brethren, by name, who were with him, Colossians 4:10-14, and desired them in his name to salute the brethren in Laodicea, Colossians 4:15. Moreover, to convince the Colossians that his doctrine and precepts were every where the same with those contained in this letter, he ordered them, after they had perused it, to take care to have it read in the church of the Laodiceans; and to read in their own church the epistle which was to come to them from Laodicea, supposed by some commentators to be the epistle to the Ephesians; a copy of which, it seems, was to be sent by the Ephesians to Laodicea, for the benefit of all the churches in that neighbourhood, Colossians 4:16. Next he desired themto encourage Archippus in the work of the ministry, Colossians 4:17 then wrote thesalutation with his own hand; and concluded the whole with giving them his apostolical benediction, Colossians 4:18. 

Verse 3
Colossians 4:3. Praying also for us,— Dr. Whitby justly observes, that it is very remarkable that St. Paul, who so often and so earnestly entreats the intercession of his Christian friends, should never speak of the intercession of the Virgin Mary, or of departed saints or angels, if he believed it a duty to seek it. 

Verse 6
Colossians 4:6. Let your speech be alway with grace,— "Always conducted in the most mild and courteous, the most proper and graceful manner; so that it may appear influenced by a governing principle of divine grace and unfeigned piety in your hearts. Let it in this respect be so seasoned with the salt of heavenly wisdom as may render it savoury and edifying. In thisview reflect upon things and circumstances before you speak, that you may not utter any thing which would be rash and foolish, but may know how you ought to answer every one who may question you about your religion and your conduct, in such a manner as may most effectually and jointly tend to your own security and that of your brethren, and the edification of others." See 1 Peter 3:15. 

Verse 7
Colossians 4:7. All my state shall Tychicus declare— From comparing this verse with Ephesians 6:21-22 where Tychicus is mentioned as sent by St. Paul from Rome to Ephesus, which was not very far from Colosse, it may be very probably inferred, that these two epistles to the Ephesians and Colossians, which contain many similar passages, were written about the same time, and might be sent together. 

Verse 9
Colossians 4:9. With Onesimus,— This verse makes it possible, that this epistle, if it was not written after, was at least delivered after that to Philemon; and that the admirable letter to him, produced its desired effect. See the introductory note to Philemo 

Verse 10
Colossians 4:10. Aristarchus,— See Acts 15:37-38; Acts 19:29; Acts 20:4. Aristarchus and Epaphras are mentioned as saluters in this epistle, and in that to Philemon written at the same time. Instead of, Ye received commandments, &c. Doddridge reads, Ye have received instructions; and Heylin, letters of recommendation; adding, If he come, do you give him a kind reception. See Acts 17:15. The original word, rendered commandments, has doubtless that meaning; but as civility teaches us to esteem the reasonable desires of friends, as carrying in them the force of commands, though they pretend not to use any authority; hence the same mode of speech is familiar, not only in ancient, but in modern languages; by which the word commands is used for recommendation. 

Verse 11
Colossians 4:11. These only are my fellow-workers— That is, he had none other of the circumcision; for Luke and Demas were with him. See the next note. 

Verse 14
Colossians 4:14. Luke, the beloved physician,— From comparing this with Colossians 4:11, where St. Paul says he had no fellow-labourer of the circumcision but those whom he had named, Lord Barrington concludes that Luke was a proselyte of the gate before he was converted to Christianity; and it may certainly be fairly concluded that hewas not a Jew. See the introductory note to St. Luke's gospel. 

Verse 16
Colossians 4:16. The epistle from Laodicea.— The epistle from Laodicea could not have been written by St. Paul from thence, since he had never been there, ch. Colossians 2:1. It seems probable that it was either his epistle to the Ephesians (see the analysis), or some letter which he had written to those of Laodicea; of which, when the Colossians sent a copy of their letter, the same messengers were to bring a copy from Laodicea. Whatever the letter was, it is lost; that which has appeared in the world being too contemptible a forgery ever to be taken for the writing of St. Paul, by persons of the least degree of sense and judgment. 

Verse 17
Colossians 4:17. Say to Archippus, &c.— This seems an intimation that Archippus was not so diligent and active in the prosecution of his ministry as could have been wished. Dr. Heylin says he then performed the pastoral office among the Colossians, instead of Epaphras the bishop, who was detained at Rome. 

Inferences.—How happy will particular persons, families, and larger societies be, if the apostolic maxims of our apostle, concerning the relative duties, be carefully pursued, while wives are submissive to their husbands, and husbands affectionate to their wives; children obedient to their parents, and parents tenderly careful of their children; servants revering the commands of their masters, and conscientiously and constantly attending to their interests; and masters concerned to maintain all equity in their behaviour to their servants, and especially towards those of their servants who are most entirely in their power; remembering on all sides the account to be given to the Supreme Master in heaven, and humbly looking for the reward of the inheritance. 

To engage a steady and uniform care in all these various duties, and to make us truly good in every relation of life, let us daily be drawing down grace from God by continuing instant in prayer; and, as our spirits are so ready to grow cold and indifferent in it, let us watch thereunto, lest by insensible degrees we grow remiss in the performance, and from that remissness come entirely or frequently to neglect it. 

And let every mercy that we receive from God, awaken our thankfulness, and animate our devotion! and let us not forget in our prayers the ministers of Christ; but ask for them those assistances from on high, which may enable them to open their mouth boldly, in declaring that mysterious and important doctrine with which they are charged, and on which the salvation of immortal souls depends. 

To enforce their labours as much as possible, let us add the influence of a regular and amiable behaviour, conducting ourselves with wisdom towards all, and particularly towards those who are strangers to religion; and redeeming time, as those who know its infinite importance, because they see eternity connected with it. And that we may not, as is so frequent, lose the time we spend in conversation, let us seek more of the salt of Divine grace in our hearts, to correct and destroy their innate corruption, and learn the happy art of improving discourse well, and of answering others in such a manner, that, without dictating to them, we may gently lead them to the most useful reflections, and make our lips, like those of the righteous, a fountain of life unto them. (Proverbs 10:11.) 

Again. The friendly disposition of St. Paul fails not to shew itself in the close, as well as entrance of every epistle, and indeed runs through all the parts of each. It cannot but give some pleasure to the pious reader, to whom the memory of such a servant of Christ will always be precious, to find that there were some even of the circumcision, who were comforts to him in his affliction; as well as that John Mark, the nephew of Barnabas, was so thoroughly reconciled, and made one of his most agreeable and useful friends; though there was a time when St. Paul thought it inconsistent with prudence and duty to admit him as a companion. He that rebuketh a man, afterwards shall find more favour than he that flattereth with the tongue. (Proverbs 28:23.) And if the faithfulness of plain rebukes may be the means of recovering our brethren to a sense of their duty, they will no doubt be sensible of the obligation, and it will add firmness and endearment to future friendship. 

When Epaphras was at a distance from his brethren at Colosse, he was not only praying for them, but, as the word signifies, wrestling with God in his prayers on their account, a very strong evidence of his Christian affection for them. And how well were his petitions chosen!—that they might not only be sincerely good, as they already were, but perfect and complete in all the will of God; that there might be, in their hearts and actions, a more entire conformity to it. May that be our character and happiness, to have respect to all God's commandments, and to carry our regards to them as far as we possibly can. 

Commendable, and perfectly consistent with the strictest modesty, was the concern which the Apostle expresses, that his Epistles might be diffused as far as possible, and the Christians, in different societies, might receive the benefit of them. And, indeed, they turn so much upon matters of universal moment, that they are admirably calculated for the edification of those who may live in the most distant countries and ages; and surely there cannot be a more sacrilegious attempt upon Christian liberty and piety, than to take them away from the common people, to whom St. Paul expressly ordered they should be publicly read: nor can there be greater madness than to pretend to guard men from error and heresy, by concealing from them writings which the Holy Spirit himself dictated, to lead them to truth and holiness. 

We know not what there might be so particular in the character or circumstances of Archippus, as to require the solemn admonition with which the epistle closes. But whatever the occasion of it was, it certainly suggests a most useful and important thought to all the ministers of the gospel. It is of the Lord Jesus Christ that they receive their ministry; and to him they are quickly to render a strict account of it. May they all therefore take heed to it! May they be sensible of the importance of the trust, and, through grace, be faithful in it; that they may give up their account with the joy of that steward, who, having approved his fidelity on earth, shall receive his reward in heaven. Amen! 

REFLECTIONS.—1st. As to the duty of masters. Give unto your servants that which is just and equal, not treating them tyrannically, nor laying on them unreasonable burdens, but using them kindly, giving them proper provisions, paying them their wages punctually, according to agreement, and as much as they really deserve, knowing that ye also have a Master in heaven, to whom you are responsible, and who regardeth the persons of the rich no more than the poor. 

2nd, The Apostle, having laid down the particular duties of each station, proceeds to those that more generally belong to all the members of Christ's church. He exhorts them, 

1. To unceasing prayer. Continue in prayer daily, at stated seasons, and habitually in your mind looking up to God; and watch in the same with thanksgiving, engaged in the service with warm affections and intenseness of mind, blessing and praising God for his goodness continually; withal, praying also for us, that God would open unto us a door of utterance, and give us both opportunity and ability to speak the mystery of Christ, his rich, free, and boundless grace, revealed to Gentiles as well as Jews, for maintaining which I am also now in bonds: that I may make it manifest, as I ought to speak, plainly and without reserve, maintaining the equality of the Gentiles respecting all, the privileges of the gospel, and keeping back nothing of all the counsel of God, as becomes a faithful ambassador of Christ. Note; ministers need their people's prayers, and should be constantly remembered by them in the view of their arduous work. 

2. To a becoming behaviour towards those who are as yet out of the pale of the visible church. Walk in wisdom toward them that are without, with all prudence and circumspection, giving them no just occasion of offence, guarding against all fellowship with them in what is evil, while ready to every good word and work to do them service; redeeming the time, desiring to improve every opportunity of converse with them for their benefit, doing good to your very enemies, and employing your whole life as usefully as you can. 

3. Let your speech be alway with grace, seasoned with salt, edifying, discreet, and savoury, the proof of true grace in your own hearts, and the means of communicating it to others; that ye may know how ye ought to answer every man, whether the serious inquiries of those who desire instruction, the doubts of the scrupulous, or the cavils of adversaries. 

3rdly, The Apostle closes his Epistle with the commendation and respectful mention of several of his brethren, who joined in salutations with him. 

1. Tychicus. All my state shall Tychicus declare unto you, the bearer of this Epistle, who will give you a faithful account of my affairs, sufferings, and success; and is a beloved brother in the gospel, and a faithful minister, proved by long experience, and fellow-servant with me in the Lord, to promote the interests of his cause and kingdom: whom I have sent unto you for the same purpose, that he might know your estate, and bring me word how you prosper, and comfort your hearts under all your trials and sufferings for the sake of Christ and his gospel. 

2. Onesimus. With Onesimus, Tychicus's companion, a faithful and beloved brother, who is one of you, and now far different from the man who formerly fled his master's service (See the Epistle to Philemon). They shall make known unto you all things which are done here, for your comfort and encouragement, who cannot but rejoice to hear what supports I receive, and what a blessing is on my bonds. 

3. Aristarchus my fellow-prisoner saluteth you, and Marcus, sister's son to Barnabas (touching whom ye received commandments; if he come unto you, receive him). It appears hereby, that though Mark was once under the Apostle's displeasure, he was now restored to his good graces; and, having acknowledged his fault, had been heartily forgiven, and cordially received again: And Jesus, which is called Justus, who are of the circumcision; these only of the Jewish brethren, are my fellow-workers unto the kingdom of God, which have been a comfort unto me under my sufferings. 

4. Epaphras, who is one of you, a servant of Christ in the gospel, saluteth you, always labouring fervently for you in prayers, as in an agony wrestling with God for a blessing upon your souls, that ye may stand perfect and complete in all the will of God, enlightened with the clearest discoveries of divine truth, and steadfast in the experience and practice of all holiness. For I hear him record that he hath a great zeal for you, and them that are in Laodicea, and them in Hierapolis. Probably this faithful servant of Jesus had been chiefly instrumental in planting these churches, and therefore bore them a very particular affection. Note; (1.) Those whom we have begotten in the gospel, we should not fail earnestly to commend to God's keeping and care; zeal for them will make our prayers importunate. (2.) Every true believer, who is not losing ground in the divine life, is at least going on to perfection:—if he at present fall short of the mark, he is ardently pressing after it with all the powers of his soul. 

5. Luke, the beloved physician, by profession a physician for the body, but who now dispenses in the gospel healing for the soul, and Demas greet you, wishing you the richest mercies of our God. 

6. Salute the brethren which are in Laodicea and Nymphas, and the church which is in his house. Probably there the faithful assembled for their stated worship; or his family, remarkable for their regularity, exemplariness, and daily worship of God, appeared a little church within themselves. And when this Epistle is read amongst you, cause that it be read also in the church of the Laodiceans; and that ye likewise read the Epistle from Laodicea. (See the analysis and critical notes.) Note; Religious letters are often singularly useful. 

7. And say to Archippus, who had need to be peculiarly watchful over the flock, when seducers so abounded, Take heed to the ministry which thou hast received in the Lord, that thou fulfil it with all zeal and fidelity, maintaining the doctrines of grace against all opposers, and adorning them in his conversation, building up the souls committed to his care in the true faith of the gospel, labouring earnestly for the edification of the saints, and for the conversion of sinners. Note; They who are put in trust with the ministry, have a peculiarly important charge committed to them; and, if they grow cold or careless, their people may and ought, with becoming respect, to admonish them of their negligence. 

8. He concludes with his benediction and subscription. The salutation by the hand of me Paul, the mark of his genuine Epistles. Remember my bonds, which I now suffer for the sake of the Gentiles, and which should especially engage your prayers for me, and your affection towards me. Grace be with you; may the rich favour of God, with all its blessed consequences, be your present and everlasting portion. Amen. 

[ See Lardner, Michaelis, Locke, Peirce, Doddridge, Franck, Clarke, Grotius, Mill, Wetstein, Wolfius, Whitby, Philo, Hammond, Blackwall, Sherlock, Scott, Wallis, Tillotson, Beza, Heylin, Pyle, Burnet, Bengelius, Davenant, Stockius, Knatchbull, Wake, and Chrysostom.] 

